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Foreword 

 The present book offers a leading example of religious 
cooperation between Christians and Muslims from various 
denominations, with the aim of building awareness around the 
shared values of public life, and of contributing to the realization 
of a citizenship that is inclusive of diversity. It comes in the 
framework of the reflection on consolidating the foundations of 
sound citizenship in Arab societies, which begins with education 
on human values. It is also based on the concept of religious 
social responsibility - regarding the effects of religious discourse 
on the social lives of believers and their treatment of others,

Through drawing on the texts of holy books, explaining 
and interpreting their deeper significance, this approach helps 
highlight the resources within religious heritage that support the 
culture of diversity, the acceptance of others with their differences, 
the building of coexistence, the deepening of the roots of justice 
and peace, the dissemination of the spirit of brotherhood and 
reconciliation and the carrying of social responsibility together. 
This approach also helps liberate religions from the image of 
extremism that is sometimes attached to them because of those 
who take the path of fanaticism and exclusion, and who resort 
to violence in the name of religion.

In partnership with the official religious institutions of Dar 
Al Fatwa in the Lebanese Republic, the Supreme Islamic Shiite 
Council, the Unitarian Druze Religious Council and the Middle 
East Council of Churches (the latter including the different 
Christian Churches), Adyan Foundation took the initiative of 
a common endeavor to compose a joint educational guide on 
values of public life from Christian and Muslim perspectives. 
The research and reflection process became a space of 
encounter and fellowship, allowing the building of brotherly 
and sisterly relationships between the experts on the basis 
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of mutual trust, in the context of partnership in social and 
national responsibility.

After in-depth deliberation and discussion, the experts 
involved put together a comprehensive definition of citizenship 
and agreed on a set of values related to it, and worked on 
elaborating introductions on each of these values that could 
be resources for sermons or homilies, as well as for religious 
education. 

They also elaborated pedagogical tools to be used in religious 
education, formal and non-formal, targeting the following age 
groups: 7-11, 12-15, and above 16, consisting of a number of 
model religious educational activities centered around these 
values, taking into consideration the students’ capacity for 
understanding and analysis, that were not translated for this 
book.

We include here the integral texts of the Christian and 
Muslim theological introductions about 8 common values 
of public life, as well as the common definition of citizenship 
that the experts worked and agreed on. These can be used as 
reference texts for sermons and homilies as well as for religious 
education on the values of citizenship and coexistence.

The methodology of the work is based on clearly 
establishing the scriptural sources of the ideas presented, 
on crystallizing and highlighting common grounds while 
respecting the particularities of the different religions. 
Regarding intrareligious diversity, the experts focused on the 
texts shared by the different denominations in each religion, 
leaving it up to the preacher or educator to enrich the content 
with elements particular to his/her sectarian heritage as he/she 
deems appropriate. In the Islamic texts, sayings of the Prophet 
(hadith) were referenced in both sunni and shiite traditional 
resources; this is why the readers will find either two sources 
for a hadith, or two versions of a hadith, or sometimes two 
different hadiths conveying the same meaning or value.
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We consider the publication of this guide a sign of hope 
during this period of conflict and war in our region, where the 
majority of our societies are seeking ways to reconstruct their 
national unity on new and lasting bases, including a clear and 
shared approach to citizenship and its values. We hope that 
this work will contribute in shaping the public awareness of 
believers of their social role and their public responsibilities in 
building citizenship and in coexisting peacefully and respectfully 
in accordance with the values of religious teachings. 
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General Introduction
Citizenship and the Shared Values  

of Public Life

The Concept of Citizenship
While the term ‘citizenship’ can be approached in several 

ways, we are presenting the following definition of the term as a 
clear and shared conceptual framework underlying the research 
and the resources presented in this book. 

Citizenship is the active affiliation to a public national 
entity; it guarantees the enjoyment of rights and freedoms, and 
constitutes a space for positive interaction between citizens 
as well as the responsible participation in public life in view of 
realizing the common good on the basis of upholding the Law 
and a shared system of public life values.

Citizenship is articulated around two main dimensions: The 
first is legal-contractual in nature; the second is cultural in nature.

The legal-contractual dimension proposes citizenship as 
a contract between the individual/citizen and the State and 
through it with all the other citizens, based on the Constitution 
and the Law, with the latter shaping the text of this contract and 
defining the rights and obligations of the parties involved. This 
dimension includes the following elements:

a)  The homeland: It is the geographic constant, whereby 
sharing a land is a factor in belonging to a shared public 
space.

b)  The State: It is the ensemble of permanent and official 
institutions that form the organizing framework of 
citizens’ lives, and which works on securing their common 
public interests.
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c) Rights: These are divided into three headings:

-  Civil rights: These include basic freedoms such as 
freedom of expression, freedom of belief, freedom of 
worship, of movement, of ownership, etc…

-  Political rights: These include the right to political 
participation through voting, through submitting 
one’s candidacy to public posts, founding and joining 
organizations and political parties, etc…

-  Social rights: These include the right to education, to 
healthcare, to old-age insurance, housing, basic living 
conditions, etc…

d)  Participation: Meaning the commitment of citizens to 
an active role in public life and to accomplishing their 
national duties and responsibilities in view of sustainable 
development and the common good, through political 
action, holding authorities accountable, upholding the 
Law, paying taxes, defending the homeland, contributing 
to the progress of social life, implementing justice 
and realizing equity and peace through civil society 
initiatives.

As for the cultural dimension of citizenship, it revolves 
around the affective experience of belonging to the homeland, to 
its particular mission and values as expressed in its Constitution 
and its collective memory. This dimension of citizenship is 
manifested in the following:

-  Belonging: The attachment to historical roots, social 
bonds, the land, heritage and memory, and expressing it 
through holding on to these elements and finding pride 
in them. This feeling of national belonging is harmonious 
with the other personal affiliations of individuals (family, 
denomination…) within an all-encompassing national 
identity. Citizenship further takes on a global dimension 
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in the solidarity with humanitarian issues across borders, 
the commitment to universal ecological responsibility 
and equitable and sustainable development.

-  Cultural interaction: Engaging in public life, developing a 
common heritage, opening to and respecting specificities 
of the cultural and religious communities that constitute 
society, as well as opening to world civilizations and the 
cultural heritage of humanity as a whole, enriching it 
and being enriched by it. In this context, the National 
Charter for Education on Living Together in Lebanon 
(Adyan, 2013) considered that a citizenship inclusive of 
religious diversity can be realized in Lebanon through 
eliminating the threats of either fusion or sectarianism, 
since national unity cannot exist on the basis of melding 
different identities, which would rob our society from 
the richness of diversity; neither can it exist based 
on a closed sectarian mentality that traps citizens in 
fanaticism and deprives them from partnership and 
shared responsibilities built on common national 
constants. A sound approach to citizenship would be to 
consider cultural and religious diversity in Lebanon a part 
of national identity and the common culture on the one 
hand, while on the other hand considering citizenship 
to be the vital, shared space for the manifestation of 
national identity and the participation of citizens in 
public life.

-   Public values: The commitment to a common human 
value system that promotes social cohesion, mutual 
trust and fellowship between citizens. Highlighting 
the existence of these values in the religious texts and 
patrimony allows to connect faith commitment and 
citizen responsibility.
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The Shared Values of Public Life
Based on this shared approach to the concept of citizenship 

and coexistence, the following eight common values were 
chosen to be defined and traced back in the traditions of the 
Christian and Islamic faiths: 

 - Human dignity 
 - Accepting the other 
 - Responsibility and trustworthiness (al-amana) 
 - Upholding laws and pacts 
 - Justice 
 - Solidarity 
 - Pardon and Forgiveness 
 - The common good
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Chapter One

Human Dignity
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Human Dignity in Christianity

In the Holy Bible and Theology
Christian thought bases its understanding of human dignity 

on the Holy Bible, and views humans as enjoying a bond with 
the Lord, who created them so they may share in His life. God 
created human beings in His image and likeness, endowing them 
with reason, conscience, freedom and will, in spite of what might 
result from their potential misuse of freedom, their perversion 
of the will, the arrogance of their reason and their disregard for 
the dictates of their conscience. God appointed human beings 
as “kings” over all of Creation as the Book of Genesis tells us: 
“God said, ‘Let us make man in our own image, in the likeness 
of ourselves, and let them be masters of the fish of the sea, 
the birds of heaven, the cattle, all the wild animals and all the 
creatures that creep along the ground.’ God created man in the 
image of himself, in the image of God he created him, male and 
female he created them.”(Genesis 1: 26-27)1

Dignity, Equality and Harmony  
among all the Constituents of Creation

From the perspective of Christianity, human life is sacred, 
and human beings, men and women, children and the elderly, 
are equal in dignity, without prior consideration for their social 
status, their level of education or their practical abilities; for they 
were all created in God’s image. Human dignity has its origin in 
the will of the Creator and His boundless generosity. With it also 
comes along the uniqueness with which He endowed each person, 
on the level of physical appearance, individual characteristics or 
gifts. It’s as if God expresses His love for each particular person 

1 Biblical references are taken from the New Jerusalem Bible. 
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[through each one’s singularity], and invites them to realize 
themselves in view of their contentment and happiness. This 
leads to the enrichment of the whole of humanity, so that the 
entire universe fulfills the purpose of its creation. In the Christian 
perspective, this equality in dignity can only be realized through 
diversity and the uniqueness of every human being. In Christian 
spiritual discourse, upholding this dignity refers to respecting a 
person’s thought, freedom, personal choices and talents as long 
as these do not harm another being, whether human or animal, 
or nature. As such, human dignity corresponds to the dignity of 
the whole of Creation, for it is God’s handiwork. 

The Lord Jesus and Human Dignity
Christianity believes that human dignity is the object of 

God’s design and His Divine Measure. The Lord Jesus Christ 
demonstrated this throughout His predication by ceaselessly 
showing the value of every person in God’s eyes, despising no 
one, judging no one and excluding no one from the Kingdom, 
the presence of which He was proclaiming. This is evident in the 
parables of The Good Samaritan, The Prodigal Son and the Lost 
Sheep among others in the Gospel of St Luke, where Jesus Christ 
regularly affirms that He was sent for the sinners, the sick and the 
brokenhearted2, and insists that the essence of His holy mission 
is to realize the salvation of humankind, and to help them find joy 
through their relationship with their Maker on the one hand and 
with their human brothers and sisters on the other.

Saint John Chrysostom (5th century AD)  
on Human Dignity

Saint John Chrysostom insists that human dignity as well as 
Christian dignity should be proclaimed and manifested through 

2 See The Gospel of Saint Luke Chapter 4.
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the signs of the new life, namely through respecting every human 
being and doing them good. This Antiochian saint says: “In the 
same way that human dignity must appear naturally through 
external signs that fulfill its aims, so must our (Christian) dignity 
be distinguished and manifested through the Spirit. This means 
that the believer is not known by his gifts alone, but by the new 
life he lives, as he should be the light of the world and the salt 
of the earth.” 

Human Dignity  
and the Assiduous Spiritual Quest 

Christian believers achieve their dignity by following Christ 
and taking Him as a role model every day of their life, emulating 
His virtues and obeying His commandments, especially the 
commandment to love others. The Church is called “the Body 
of Christ”, and this means that believers, as her members, enjoy 
equal dignity in spite of the disparity in their service and their 
gifts, the same way the members of the human body are equal 
in importance. Saint Paul says in his Epistle to the Galatians: “for 
all of you are the children of God, through faith, in Christ Jesus, 
since every one of you that has been baptized has been clothed in 
Christ. There can be neither Jew nor Greek, there can be neither 
slave nor freeman, there can be neither male nor female -- for 
you are all one in Christ Jesus.” (Galatians 3:26-28) Each member 
of Christ’s body must hence fulfill his/her role properly so the 
entire body may work in harmony. Paul later shows the equal 
dignity of the diverse members by saying in his first Epistle to 
the Corinthians: “It is the parts of the body which we consider 
least dignified that we surround with the greatest dignity; and 
our less presentable parts are given greater presentability which 
our presentable parts do not need. God has composed the body 
so that greater dignity is given to the parts which were without 
it” (1Corinthians 12:23-24) And in the same way that Christians 
look upon their brothers and sisters in the Church with proper 
consideration of their dignity, so should they look respectfully 
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upon those who differ with them in religious affiliation, with the 
appropriate respect for their human and spiritual dignity; for 
we are all the children of God through our common humanity.

The Church works assiduously, along with religious and civil 
institutions in the public sphere, to advance society in the fields 
of education and healthcare, in the service of orphans and the 
neglected and in taking care of the elderly… And it continuously 
endeavors to preserve the dignity of human beings no matter 
who they are by helping them in their need.

More than fifty years ago institutions belonging to the 
various Churches began furthering their relationship in the 
framework of an Ecumenical effort to serve humankind 
and stand by the oppressed, and they have opened up to 
cooperation with institutions belonging to other religions as 
well. Undoubtedly, this deepens the awareness of Christians 
of the common humanity shared by all people, and of the fact 
that individual human dignity belongs to all of humanity. If 
one person is humiliated, his/her freedom violated or her/his 
decision-making abducted, then it’s as if the whole of humanity 
is wounded in its dignity. This is why Churches are committed 
to the cause of defending human life even at its fetal stage, 
and seek to respect life in every way possible by condemning 
violence, exploitation and the different forms of modern 
slavery, as well as denounce the violations of freedoms and of 
individual and collective rights.

Between Discourse and Reality
These principles are undoubtedly very good, but admittedly 

difficult to commit to and apply in daily life. Historically, some 
societies have at times been drawn to the standpoints of the 
politicians and the mighty of this world, and have failed to 
oppose discrimination between people on the basis of social 
status, level of education or racial or religious affiliation.
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In our current times, some societies have drafted civil 
legislations that uphold equality in human dignity, based on 
a deep and advanced understanding of citizenship and its 
humanistic principles. The care and attention given to the 
individual have increased in terms of securing the necessities 
of his/her livelihood, preserving his/her freedom and value as 
a person as well as the rights he/she shares with others. These 
guarantees differ from one country to another and from one era 
to another. The Church affirms that such progress is positive, 
and at the same time, it remains steadfast in its anthropological 
perspective, which ascertains that the dignity of human beings 
is based on their having been created in God’s image and 
likeness, and it preaches that God wishes to restore His image 
in humankind through the bounty of His love.

Conclusion: Human Dignity in the Arab Levant
Nowadays the Levant is enduring a wave of violence that is 

terrifying to many, as it mercilessly flouts human dignity. People 
in the Levant are being coerced into exile and displacement, 
and are being humiliated and enslaved on racial, religious and 
political grounds. With their violence, humans have distorted 
God’s image in themselves, and mutilated their own image 
among their brothers and sisters, for they did not respect 
this image or give it its due. Groups have yielded violence as 
a weapon, and brotherly and sisterly coexistence between the 
children of the different religions was impaired. This is why it is 
now inevitable that the God-fearing children of faith work with 
all their might to restore human dignity within a framework that 
supports it and no longer allows it to be distorted. 
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Human Dignity in Islam

God Almighty honored humans and commanded the angels 
to prostrate before them; He made them vicegerents over the 
universe and assigned everything in it to humankind’s service. 
The Almighty said: “Allah is the One who created the heavens and 
the earth and sent down water from the sky, then brought forth 
with it sustenance for you from the produce, and subjugated for 
you the ships, so that they may sail in the sea with His command, 
and subjugated for you the rivers; and He subjugated for you the 
sun and the moon, moving constantly, and subjugated for you 
the day and the night” (Ibrahim, 14:32-33)1.

This indicates the value and rank of humans with their 
Creator, who distinguished them by bestowing these blessings 
on them rather than on His other creatures, thus granting them 
a dignity to be taken into account. The Almighty said: “And verily 
We have honored the Children of Adam, and carried them over 
land and sea, and provided them with good things and We have 
preferred them above many of those whom We created with a 
marked preferment.” (Al-Isra’, 17:70)

This holy verse from Surat Al-Isra’ clearly testifies that dignity 
is granted to each and every human being with no distinction 
based on sex, color, race or creed, for every person honored by 
God Almighty is inherently worthy.

A mark of God’s honoring of humans is that He made them 
his deputies on Earth. The Almighty said: “(Remember) when 
your Lord said to the angels, “I am going to create a deputy 
on the earth” (Al-Baqara, 2:30), a deputy in building the Earth, 
governing human affairs and carrying out His commandments 
so that the true worship of God may prevail. 

1  Qur’anic translations are taken from the Royal Aal al Bayt Institute translations, found on 
www.altafsir.com. In some cases they were modified to be more accurate.



15

The Meaning of Human Dignity
Dignity refers to the primary, inherent and constant value 

of every human being, which thus requires that he/she be 
respected in absolute terms, regardless of origin, sex, color, 
religious affiliation, social standing or special needs. 

The Features of Human Dignity: 

 - The right to life:

  One of the manifestations of God honoring humans is 
that He gave them the gift of life, commanded them to 
preserve it, and prohibited attempts on people’s lives, 
making it a crime equal to the murder of all humankind. 
He warned against such an act: “…whoever kills a person 
not in retaliation for a person killed, nor (as a punishment) 
for spreading disorder on the earth, is as if he has killed 
the whole of humankind” (Al-Ma’idah, 5:32)

   He prohibited suicide and all forms of self-harm: “And 
kill not yourselves. Truly, Allah had been Compassionate 
to you” (Al Nisaa, 4:29). The Almighty also enjoined: “…
and do good. Of course, Allah loves those who do good.” 
(Al Baqara, 2:195)

  Humankind’s dignity and value extend beyond death, 
and the Prophet (PBUH) prohibited the desecration of 
corpses through their mutilation (narrated by Al-Bukhari), 
even when they are foes.

 - The right to equality 

 Humans are equal before God Almighty, because He 
created them ontologically equal: “O men, fear your Lord 
who created you from a single soul, and from it created its 



16

match, and spread many men and women from the two. 
Fear Allah in whose name you ask each other (for your 
rights), and fear (the violation of the rights of) the womb-
relations. Surely, Allah is watchful over you.” (Al-Nisa’, 4:1). 
And He has made them equal in the world through the 
mercy, generosity and divine graces He bestowed upon 
them in equal measure. Hence, none of them possesses 
the right to discriminate between one human being and 
another on the basis of physical features, sex, religious 
affiliations or special needs, for it is the Almighty God 
alone who prefers one over the other on the basis of 
their devoutness. 

 The plurality and diversity of tribes and peoples are by 
no means a justification for feelings of superiority where 
one party believes they are better than another; for this 
diversity and plurality are grounds for encounter and 
fellowship, as the Almighty says: “O mankind, We have 
created you from a male and a female, and made you 
into races and tribes, so that you may get to know one 
another. Surely the noblest of you, in Allah’s sight, is the 
one who is most pious of you. Surely Allah is All-Knowing, 
All-Aware.” (Al-Hujurat, 49:13)

 - The right to freedom

 God has also honored humans by guaranteeing their 
right to freedom. He did not force their hand, neither 
regarding belief, nor worship or conduct. The Almighty 
decreed: “There is no compulsion in religion.” (Al-Baqara, 
2:256).

 This holy verse asserts that it is not permissible for anyone 
to coerce another into adopting their belief or religion, 
particularly since God Almighty bestowed reason upon 
humankind and showed them the difference between 
the right and the misguided paths, and gave them the 
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freedom to choose and prohibited coercion; thus, 
constraining others to believe is rejected in religion. The 
Noble Biography of the Prophet (al-sira al-nabawiyya al-
sharifa) is devoid of any example of coercing someone 
into adopting Islam.

Conclusion
Dignity is a divine and universal principle regardless of 

religious affiliation, skin color or nationality. It is safeguarded by 
the Holy Qur’an as well as by the Noble Tradition and Practice 
of the Prophet (al-sunna al-nabawiyya al-sharifa) and is connected 
to religious legal principles such as reconciliation, solidarity, 
freedom, equality etc…, which are in line with the laws and 
systems in force within societies. 

Islam has called for respecting the dignity of human beings 
as their inherent right; hence, when some Muslims act in a way 
that is contrary to the aforementioned, they do so based on a 
faulty understanding of the teachings of Islam. 

Dignity is the essence of humans’ very humanity and the 
foundation of their existence; therefore all Muslims should 
uphold the honor of their brothers and sisters in humanity, 
safeguarding and defending it in the face of whoever would 
desecrate it, in order to guarantee a harmonious and peaceful 
coexistence with their fellow citizens in particular and the whole 
of humanity in general.
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Chapter Two

Accepting the Other
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Accepting the Other 
 in Christianity

Accepting the Other in the Holy Bible
The books of the Old Testament often speak of the 

different other, especially when they mention the stranger who 
doesn’t belong to the faith, the people, the tribe and so on, in 
a context where God’s people experienced estrangement and 
displacement many times in their history. They knew bitter 
alienation in a strange land when Egyptians enslaved them 
(Exodus 22:20), and during their captivity in Babylon where 
they endured humiliation, revilement and persecution. For 
this reason, the Holy Books pay special attention to accepting 
strangers and giving them a warm welcome. Thus, from rejecting 
strangers - considered as a threat to the people and their 
culture, their religion and identity because of their foreignness- 
, the notion of accepting others developed in the Old Testament 
into not fearing strangers, and considering welcoming them as 
the object of God’s approval and commendation, as is stated in 
Leviticus: “and love them as yourself” (Leviticus19:34)

The Book of Genesis tells how Abraham and his wife 
welcomed the angels and hosted them at their table under the 
Oak of Mamre (Genesis 18). And the widow of Sarepta hosted the 
Prophet Elijah and shared with him the last of her flour and oil, 
thus saving his life (1Kings 17: 1-16). These and other examples 
help us understand the acceptance of others or of strangers 
from the Bible’s perspective.

Acceptance of Others  
in the Life and Teachings of Christ Our Lord

Jesus Christ accepts the other as he/she is, be he/she a 
sinner, a tax collector, a sick person, a foreigner or someone 
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belonging to another religion. He healed the daughter of the 
Canaanite woman (Matthew 15: 21-28) and the servant of the 
Roman centurion (Matthew 8: 5-13)…. He met the Samaritan 
woman at Jacob’s well and spoke with her, showing her the 
truth of His Person and His message (John 4: 4-40); He called His 
disciples “beloved”, and never turned His back on anyone.

In the Gospel of Luke, Jesus answers a young rich man’s 
question by explaining that true kinship between people comes 
from good deeds. He tells of the Samaritan who took pity on the 
Jew laying suffering on the side of the road, after being robbed, 
stripped of his clothes and beaten, and so became a brother to 
him: “In answer Jesus said, ‘A man was once on his way down 
from Jerusalem to Jericho and fell into the hands of bandits; 
they stripped him, beat him and then made off, leaving him half 
dead. Now a priest happened to be travelling down the same 
road, but when he saw the man, he passed by on the other side. 
In the same way a Levite who came to the place saw him, and 
passed by on the other side. But a Samaritan traveler who came 
on him was moved with compassion when he saw him. He went 
up to him and bandaged his wounds, pouring oil and wine on 
them. He then lifted him onto his own mount and took him to an 
inn and looked after him. Next day, he took out two denarii and 
handed them to the innkeeper and said, ‘Look after him, and 
on my way back I will make good any extra expense you have.’ 
Which of these three, do you think, proved himself a neighbor 
to the man who fell into the bandits' hands?’ He replied, ‘The 
one who showed pity towards him.’ Jesus said to him, ‘Go, and 
do the same yourself.’” (Luke 10: 30-38) Bible exegetes explain 
that Jesus Christ wanted to demonstrate to us that God is close 
to humankind and that He hastens to our aid, because He loves 
each and everyone one without discrimination.

This biblical text makes us ponder our understanding of 
kinship among people, and it tells us that in the teachings of 
Christ our Lord, it is no longer limited to blood ties, or family 
connections, or being of the same homeland or religion. Rather 
it takes on a comprehensive meaning with a faith-based and 
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spiritual dimension, for the most eloquent expression of love 
and kinship manifests in helping and aiding others when they 
are in need, regardless of their affiliations, for they are in the 
image and likeness of God. Through this parable Jesus brought 
out the early Christians from the insularity of certain Jewish 
communities and away from preconceptions, urging them to 
open up to the whole of humanity as He himself did.

The Experience of the Early Church
The Early Church experienced religious difference when it 

encountered persecution for its belief in Jesus Christ. It quickly 
came to understand that human beings are as close to their 
brothers and sisters as Jesus became to us, taking on our entire 
nature and becoming one of us. In the Acts of the Apostles, 
Peter is prompted by the Holy Spirit to go to the house of the 
Roman centurion Cornelius and to baptize him and his whole 
family (Chapter 10); and Philip the deacon baptizes the servant of 
the Kandake or queen of Ethiopia (Chapter 8). On the day of the 
Pentecost, the Holy Spirit filled the first Christian community 
and made it open up to all the peoples of the world, and in the 
fifth chapter of the Book of Acts, the Early Church crossed over 
to universalism, going beyond the limits of the Jewish religion 
and its narrow country to preach the Gospel to everyone, 
everywhere.

Acknowledging Others and the Good in them 
Realizes Complementarity and Kinship

Human life is social by nature, whereby human beings 
realize themselves through interaction and complementarity 
with others. Whatever difference I find in others is, according 
to the Gospel, an invitation to get close to them, to know them 
and to enrich myself from their unique human and spiritual 
experience. The other’s dissimilarities are not a worrisome 
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threat to my existence; neither can they justify my contempt of 
her/him. In fact, this other might surpass me in righteousness, 
love and faith. Hence the invitation to openness and encounter, 
so I may be enriched by the experiences of others and vice 
versa. Accepting others with their differences means that I 
seek to understand those who do not share my thoughts and 
deeds in society, and that I consolidate dialogue and solidarity 
with them.

Loving and Helping Others is a Way to Discover the 
Truth and to Get Close to God

The true meaning of fraternity is revealed to me when I see 
the other as the subject of God’s love. Thus, I realize the deep 
meaning behind the correspondence between loving God and 
loving my neighbor, as the first epistle of John says: “Whoever 
claims to be in light but hates his brother is still in darkness. 
Anyone who loves his brother remains in light and there is in him 
nothing to make him fall away.” (1John 2:9-10) Saint John adds: 
“whoever does not live uprightly and does not love his brother 
is not from God. This is the message which you heard from the 
beginning, that we must love one another” (1John 3:10-11) For 
him, the one who does not love others is like Cain who was of 
the devil and who killed his brother. Loving others is the sign 
of the new life, and the one who does not love abides in death. 
And so, the believer seeks closeness to God through closeness 
to His creatures. The one who wishes to serve God must serve 
humankind. Solidarity is not achieved with sentiment, but with 
serious, active commitment to the good of others no matter 
how different or diverse they are. In this context, acceptance 
of others and solidarity with them become tied to the value of 
justice. For solidarity and acceptance of others contribute to 
the awareness that everyone is responsible for everyone else 
before God.
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Conclusion
Accepting others with their differences requires a great 

deal of humility in moving towards and overcoming fear. The 
same way that Jesus went beyond all the obstacles separating 
him from the Samaritans, we also should seek to remove the 
obstacles that prevent us from approaching those who are 
different from us especially in terms of religious belonging, so 
that we may live the secret of true kinship. Jesus expressed His 
kinship with humanity through loving us, becoming a brother to 
every one of us and a living example of how our love should be 
if we want to follow His example.

Real communication on the ground and a deepening of the 
understanding of the human and spiritual dimensions of the 
ethnic, historical and geographic  kinship ties in the Middle East 
are required in order for our people to get to the core of these 
ties, and to coexist in justice, love and peace, where human 
dignity is the purpose in accordance with God’s will.
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Accepting the Other in Islam

Difference as a Cosmic Law
God Almighty has made difference and diversity a cosmic 

law to enrich life. For, were all creatures created in the same 
image, life would be a tedious affair. Night follows day and colors 
and forms diverge to indicate that difference is an attribute of 
existence that God Almighty has incorporated into living beings 
in general and in humankind in particular. If it weren’t for 
difference, life would cease.

The diversity of creation manifests through all the 
articulations of variety: racial, linguistic, religious and cultural. 
Islam has dealt with all this variety with acceptance, while at the 
same time evaluating and correcting its deviances. The Almighty 
says: “And among His signs is the creation of the heavens and 
the earth and the difference of your tongues and colors. Surely 
in this there are signs for the persons having knowledge.” (Al-
Rum, 30: 22)

The Call to know one another
God Almighty says: “O mankind, We have created you from 

a male and a female, and made you into races and tribes, so 
that you may get to know one another. Surely the noblest of 
you, in Allah’s sight, is the one who is most pious of you.” (Al-
Hujurat, 49:13)

The Arab people, the Indian people, the Turkish people, 
the Italian people, the Canadian people… This verse calls upon 
peoples to meet, to understand one another, to cooperate, not 
to deny each other and enter into conflict with one another. 
They can all be traced back to one father and one mother, which 
is what the Prophet (PBUH) has asserted in the Farewell Sermon 
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when he said: “Oh people, your God is One, and your father 
is one” (narrated by imam Ahmad), and “You are all children of 
Adam, and Adam was created from clay.” (Narrated by imam 
Ahmad and Abu Daoud); he also said: “You have one Lord and you 
come from one father, you are all descended from Adam and 
Adam was created from clay, the most noble among you before 
Allah is the most pious, and no Arab is worthier than a non-Arab 
except by virtue of his piousness.” (tuhaf al-uqul (The Masterpieces 
of the Mind))

The Qur’anic principle behind the call to know one another 
is a noble and civilized human principle, which aims at banishing 
thoughts of violence, conflict or aggression; it diminishes 
distances and encourages affinity, weaves ties of cooperation 
and closeness and rejects fanaticism with regards to opinions, 
as well as the exclusion of others. The Almighty says: “Allah 
does not forbid you as regards those who did not fight you on 
account of faith, and did not expel you from your homes, that 
you do good to them, and deal justly with them. Surely Allah 
loves those who maintain justice.” (Al-Mumtahana, 60:8)

The call for accepting difference
Islam took into consideration the plurality of conceptions, 

perceptions, customs and needs, as well as differences in the 
cultures of people, embracing them all.

If God had wished it, He would have made all humankind 
believers in Him, as He created the angels, in essence worshipful 
of Him: “…who do not disobey Allah in what He orders them, 
and do whatever they are ordered to do.” (Al-Tahrim, 66:6). But in 
His Wisdom, He willed people to be different from each other: 
“Had your Lord willed, He would have made all the people a 
single community. But, they will continue in their differences, 
except those whom Allah has blessed with mercy, and for that 
He has created them.” (Hud, 11:118-119)
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But despite these differences, God Almighty called for piety 
and for keeping in mind that humankind shares a single, common 
origin: “O men, fear your Lord who created you from a single soul, 
and from it created its match, and spread many men and women 
from the two. Fear Allah in whose name you ask each other (for your 
rights), and fear (the violation of the rights of) the womb-relations. 
Surely, Allah is watchful over you.” (Al-Nisa’, 4:1). The Almighty 
reminds us that although all the prophets share one religion, Islam, 
in the sense of surrendering to God’s commands and abiding by 
Him, there are different paths among nations, each nation having 
its own canons for worship, in order for them to compete in doing 
good and seeking closeness to God. He says: “For each of you We 
have made a law and a method. Had Allah willed, He would have 
made a single community of people, but (He did not), so that He 
may test you in what He has given to you. Strive, then, to excel 
each other in good deeds. To Allah is the return for all of you. Then 
Allah shall tell you about that in which you disputed.” (Al-Ma’ida, 
5:48) And also: “For everyone there is a direction to which he turns 
his face. Strive, then, to excel each other in good deeds. Wherever 
you are, Allah will bring you all together. Allah is certainly powerful 
over everything.” (Al-Baqara, 2:148)

The Almighty says: “whoever follows the guidance, it is for 
his own good, and whoever goes astray, he will go astray only to 
his own detriment.” (Al-Zumar, 39:41); and He says: “If someone 
acts righteously, he does so for the benefit of his own soul, and 
if someone commits evil, he does so against it.” (Fussilat, 41:46); 
“Now, whoever so wills may believe and whoever so wills may 
deny.” (Al-Kahf, 18:29), although a warning to whoever disbelieves 
follows: “Surely, We have prepared for the unjust a fire, whose 
tent will envelop them. And if they will beg for help, they shall 
be helped with water like oily dregs that will scald the faces.” (Al-
Kahf, 18:29). And He says: “Had your Lord willed, all those on earth 
would have believed altogether. Would you, then, compel people, 
so that they become believers?” (Yunus, 10:99)

Hence, even while Muslims believe Islam to be the true 
religion, they ought to accept others and live with them in peace.



27

Conclusion: The Meaning of Accepting the Other
The other is someone who does not share one’s opinion, 

locality, time, religion, skin color or sex. How to accept them, 
and how to conduct myself with them?

Accepting the other does not mean that I should erase my 
identity, my culture, my creed, my belief or myself. It means that 
I am prepared to interact with them respectfully and knowingly, 
based on my belief that God has honored all the children of 
Adam, as God Almighty says: “And We bestowed dignity on the 
children of Adam and provided them with rides on the land and 
in the sea, and provided them with a variety of good things and 
made them much superior to many of those whom We have 
created.” (Al-Isra’, 17:70)

For God has honored humankind for their intrinsic humanity, 
regardless of their skin color, language and creed; and He enjoins 
coexistence, whether the other is Muslim or not.
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Chapter Three

Responsibility and 
Trustworthiness 
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Responsibility and 
Trustworthiness in Christianity

Responsibility and Trustworthiness  
in the Holy Bible

The Holy Bible depicts for us the history of the Hebrew 
people as a constant striving to uphold the Covenant despite 
changing circumstances and the difficulty to commit to its 
requirements, through their enslavement in Egypt and exodus 
from it, and their captivity in Babylon and return from it. In the 
Book of Genesis, God asks Cain about his brother Abel, clearly 
demonstrating that trustworthiness in God’s teaching is tied 
to one’s responsibility to one’s brother, to the other. The same 
Book tells the story of Joseph the righteous one, whose brothers 
sold to the Egyptians, and who despite this, remained steadfast 
in his faith and was not seduced by Pharaoh and his followers 
or the allure of money and power. The prophets also remind us 
that we should act in accordance with the Law to preserve our 
relationship with the Almighty God and persist in the Covenant. 
The trustworthy, responsible believer is the one who takes God’s 
Law into her/his heart where it becomes inscribed, not on slabs 
of stone or wood.

Responsibility and Trustworthiness  
in the Sayings of our Lord Jesus and the Early 
Church

On many occasions, the Lord Jesus emphasizes trust 
and responsibility regarding that which God has given us 
guardianship over, as for example in the Parable of the Five 
Talents in chapter 25 of the Gospel of Saint Matthew, and in the 
Parable of the Faithful Servant whose master puts in charge of 
his other servants while he is away, in chapter 12 of the Gospel of 
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Saint Luke. Praising the faithful servant, He says: “Anyone who is 
trustworthy in little things is trustworthy in great; anyone who is 
dishonest in little things is dishonest in great. If then you are not 
trustworthy with money, that tainted thing, who will trust you 
with genuine riches?” (Luke16: 10-11). In this text, Jesus blesses 
the servant whose master, upon his return from his travels, 
finds vigilant, giving each member of the household what they 
need, and declares that this master rewards his servant; for 
whoever can be trusted in little things can also be trusted with 
great things, and whoever fails the trust in small things, will also 
fail to fulfill it in great things.

Trustworthiness and Responsibility  
in the Teachings of the Church

Christianity believes in the Covenant between God and 
humankind, a covenant of love and communion. It calls for 
trustworthiness and fidelity on the part of humankind, for 
God is always, and in all situations, Trustworthy. Among the 
first manifestations of human trustworthiness and reliability is 
obeying the Holy Commandments and committing to abide by 
them; this commitment should grow day by day to extend to all 
the spheres of life, especially that of human relationships. The 
apostle Paul says: “In such a matter, what is expected of stewards 
is that each one should be found trustworthy” (1Corinthians 4:2), 
meaning that they listen to their conscience, work for the truth 
and act as its witnesses, patiently enduring hardships for its 
sake. Thus, trustworthiness is a constant striving to abide by the 
truth, because humankind is not its source, but its witness. By 
acting contrary to his/her conscience, a person loses the trust 
and distorts the truth.
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Trustworthiness and Responsibility  
in the History of the Church

The Church considers that it perpetuates the presence of 
Christ in history through announcing His word and keeping 
true to His teachings and commandments. It constantly 
urges believers to model themselves on Christ’s trustworthy 
responsibility that culminated in His dying for His message. 
Through the gospels, we see Him devoted, faithful, assiduous 
in His love and service to others and committed to fulfill what 
He was sent for. Many Christians have followed in the footsteps 
of Christ in their faithfulness and Christian commitment to the 
point of martyrdom, reaping what He had promised them: “Even 
if you have to die, keep faithful, and I will give you the crown of 
life for your prize.” (Revelation 2:10) People bore witness to the 
purity of their lives, to their total devotion in following Christ 
and to their love of humanity, and so declared them saints 
and elevated them as role models of fidelity, truthfulness and 
steadfastness in faith, virtue, and truth.

But history also demonstrates the difficulty of being 
trustworthy in abiding by God’s Law and His Commandments in 
every situation, for one can sometimes get caught up in human 
and social circumstances, or be lured by various seductions and 
driven to what might damage the covenant and one’s devotion 
to God, and harm one’s own self. The Christian believer remains 
aware that the trust extends to all areas of life that humankind 
has been made responsible for: one’s children, one’s family, 
one’s job, service, goodness and virtue. The believer truly 
knows that human beings are also responsible for the lives of 
others, their dignity, wealth, livelihood and fate. If one is not 
up to this vigilance and this responsibility, then one remains 
far from realizing one’s human and spiritual purpose. And 
yet in all this, in the midst of their weakness, believers rely 
on the Spirit of God that ceaselessly renews them and guides 
them to repent and to improve the conditions of their human 
community. 
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Conclusion
What we miss the most in the Middle East in these dark 

circumstances of our history is undoubtedly faithfulness to 
God, to ourselves and to our partners in humanity. Thus, we 
need to be devoted to our faith and our beliefs, and to what is 
most sublime in ourselves: our honest nature and our heritage 
rooted in the perseverance of love. If we do not return to 
being faithful to the divine commandments, to the covenants 
we made, to our moral principles, to virtue and the values of 
goodness and uprightness, then there will be no common future 
for our peoples and our nations, and no salvation for our region 
from violence, war and destruction. It is therefore necessary to 
educate people about the spirit of responsibility in the contexts 
of the family, the church, the mosque and the sanctuary, not to 
mention in schools, universities and so on. When education is 
coupled with awareness, it creates a sincere commitment; and 
commitment leads to responsibility and trustworthiness and 
maintains them.
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Responsibility and 
Trustworthiness in Islam  

(Al-Amana)

Al-amana is considered among the most important human 
virtues and Islamic values, a capital for the individual and for 
society, instrumental in realizing individual and social stability. 
The Islamic religious law (sharia) has paid it considerable 
attention, as it is mentioned in various terms in the holy Qur’an 
and the noble Traditions of the Prophet (hadith).

Al-amana is an attribute that guides towards a  
comprehensive system where creed and action are in total 
harmony; it ties a human to God Almighty, to him/herself, 
to members of his/her community and to his/her natural 
environment. Through it, the relationships between members 
of society are organized, and the divine covenants and pacts are 
kept, fulfilling the aim of the creation of humankind through the 
upholding of justice and the embodiment of true worship and 
hence, attaining the reward in the hereafter. 

1- The Notion of Al-Amana
The linguistic origin of the noun al-amana is the verb amina 

and the root amn, the latter signifying the self’s quietude and 
the end of fear.

It is defined as follows: “implementing the obligations that 
humans have been made responsible for and have been trusted 
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with, be they of material1, moral2, individual3 or communal4 
nature.”

Its antonym is ‘betrayal’, defined as the denial and 
transgression of rights.

When a moral or material ‘entity’ is entrusted to someone as 
amana, it implies that it has been deposited with and entrusted 
to someone who should then preserve it, take care of it, avoid 
neglecting or disdaining it, and acknowledge it and not deny it, 
in order to fulfill a responsibility vis-à-vis the original guardians, 
leading to a sense of quietude, and to preserving affection 
between the different parties.

2-The Importance of Al-Amana in Islam
Al-amana is exalted in Islam, and because of its momentous 

status, God Almighty had made it an essential legal human 
obligation (taklif) for all humankind. He says: “We did offer the 
amana (Trust) to the heavens and the earth and the mountains, 
but they refused to bear its burden and were afraid of it, yet 
man carried it.” (Al-Ahzab, 33:72). Humankind’s acceptance of 
this taklif is a sign of reason, will, freedom and capacity to 
make the best choices. Fulfilling al-amana is cause for pride, 
and failing to do so is ignorance and injustice. For this reason 
the verse continues “man was unjust and ignorant”. 

1     The human body and its organs and the bodies of human beings no matter their differences 
retain their dignity even after death; the material possessions of people, movable or not, 
natural resources and the earth with all it contains, all of these are considered a ‘trust’.

2   Their souls, selves, minds, lifetime, youth, honor…; the Holy Qur’an, the Noble sunna with 
its provisions, legislations, knowledge and various sciences; positions, stations, social, 
political and other charges, in fact society as a whole are a ‘trust’.

3   The virtues of love, respect, honoring, sincerity, humility, solidarity, charity, pardon, and the 
different individual and other characteristics are  ‘trusts’.

4   The rights of parents, husband, wife, children, students, teachers, patients, the poor, the 
disabled, workers, assemblies, the words of people and their secrets, all of these are ‘trusts’.
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The Almighty also considers al-amana a necessary attribute 
of the Messenger of Revelation Gabriel of whom He says: “The 
Trusted Spirit5  has brought it down” (Al-Shu‘ara’, 26:193); “the one 
obeyed and trusted.” (Al-Takwir, 81:21). It is as well one of the most 
important attributes of messengers and prophets, the leading 
one in fact alongside delivering the divine message: “Truly I am 
a trusted messenger [sent] to you.” (Al-Shu‘ara’, 26:107). Without 
al-amana, the prophets would fail to gain the people’s trust, 
and the messages they brought from God Almighty would be 
disbelieved and distrusted.

In the Biography of the Prophet Muhammad (PBUH), we 
find that truthfulness and al-amana are the two prominent 
attributes that characterized him in his Pre-Islamic (jahiliyya) 
community, before he received the Revelation, so much that he 
was known as the “truthful and trustworthy one”.

Al-amana is also one of the most important qualities of the 
true believer, whose faith it activates. As narrated by Al-Bayhaqi 
and Ibn Habban in Wasail al-Shi‘a, the Prophet (PBUH) said: 
“One who has no trustworthiness has no faith”. Indeed, for faith 
(iman) and trustworthiness (amana) share the same root, namely 
security (amn) and quietude among humankind. 

3- The Pillars of Al-Amana
The pillars of Al-amana are three: the entruster, the trust 

(and type thereof) and the trustee.

a) The entruster

 God Almighty commands believers in His Holy Book 
to restore what they are entrusted with to those who 
entrusted them with it, saying: “Verily, Allah commands 
you to restore trusts.” (Al-Nisa’, 4:58). He also demonstrated 
in His Glorious Book that the self, with its manifest and 

5  Gabriel is called the Spirit in the Qur’an
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hidden capacities bestowed by Him, is a trust that man 
needs to sanctify by leading it from the self that incites 
to evil (al-nafs al-ammara bil-su’), to the self-blaming self 
(al-nafs al-lawwama) and finally to the self that is in a state 
of quietude (al-nafs al-mutma’inna)6. He says: “and by the 
soul, and the One who made it well, then inspired it with 
its (instincts of) evil and piety, success is really attained 
by him who purifies it, and failure is really suffered by 
him who pollutes it.” (Al-Shams, 91:7-10)

 When prohibiting treason, the Almighty warns of 
betraying three trusts in the Qur’an: “O you who believe, 
do not betray Allah and the Messenger and betray your 
trusts while you are aware.” (Al-Anfal, 8:27)

 Accordingly we find that the ones whose trust we need 
to fulfill are:

 First, God Almighty, bestower of the Great Trust, the 
most important and to which all the others are tied;

 Second, the Prophet Muhammad Bin Abdullah (PBUH) 
and what he brought in his noble sunna;

 Third, All humankind without exceptions, whether the 
bestower of the trust be Muslim or not, righteous or 
sinful.

Fourth: the self.

6   Al-nafs al-ammara is the self that incites to evil deeds, and the Holy Qur’an says of it: “And I 
do not absolve my inner self of blame. Surely, man’s inner self often incites to evil, unless my 
Lord shows mercy. Certainly, my Lord is the Most-Forgiving, Very-Merciful.” (Yusuf, 12:53) 
As for al-nafs al-lawwama, it is the one that is remorseful when sins are committed and 
blames itself. The Holy Qur’an says of it: “and I swear by the self-reproaching conscience” 
(Al-Qiyama, 75:2). Finally, al-nafs al-mutma’inna is the secure self that is not provoked by 
fear or sadness, having reached the stage of quietude and peace, and of it the Holy Qur’an 
says: “O soul at peace! Return to your Lord, pleased, pleasing.” (Al-Fajr, 28-27)
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b) The Different Types of Trust

 A common mistake among the majority of people when 
speaking of al-amana is to limit it to material trusts, 
whereas research and contemplation into its concept 
reveals a larger scope, which includes “everything one is 
responsible for before Allah on the Day of Judgment”, for 
what one has been entrusted with in one’s earthly life, one 
will be asked to deliver on the Day of Judgment. It matters 
not if the trust is owed to God or to another human being, 
whether it is material or moral in nature, individual or 
collective, for trust can be related to the various areas of 
human existence: the material, the scientific, the cultural, 
the natural, the social, the political, the economic and the 
moral among others; it applies to everything that makes 
for a righteous life where humankind can dwell in honor, 
dignity, security and contentment.

 The Almighty says: “Indeed the hearing and the sight and 
the heart — of each of these will be asked (to testify, are 
responsible).” (Al-Israa, 17:36) And it has been narrated 
that the Prophet (PBUH) has said: “Allah Almighty shall ask 
every patron about their charge whether they preserved 
or neglected it, and a man shall be asked about the 
members of his family” (Sahih Ibn Habban, Bihar Al-Anwar 
(The Seas of Light)); The Prophet also said: “When honesty 
is lost, then wait for the Hour.” He was asked, “How will 
honesty be lost, O Allah’s Messenger?” He said, “When 
authority is given to those who do not deserve it, then 
wait for the Hour.” (Sahih Al-Bukhari, imam Ahmad, Bihar 
Al-Anwar); He also said: “The feet of the son of Adam shall 
not move from before his Lord on the Day of Judgment, 
until he is asked about five things: about his life and what 
he did with it, about his youth and what he wore it out 
in, about what he did with what he knew and about his 
wealth and how he earned it and what he spent it on.” 
(Narrated by Al-Bayhaqi, Bihar Al-Anwar)
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4- The Role of Al-Amana
Since al-amana is synonymous with quietude, the end of fear 

and the sense of security, its role is essential in disseminating 
tranquility, affection, contentment and peace of mind among 
individuals and communities, and hence society at large. 

Truthfulness is the most important quality that goes 
hand-in-hand with amana. An honest tongue, for example, is 
the amana of speech. Also, amana refers to honest work, and 
accordingly, where amana abounds, truthfulness does too, and 
both form the cornerstone of justice upon which societies are 
built, good prevails, mutual trust grows, cooperation becomes 
widespread, friendship between individuals and communities 
is reinforced and nations are built. Corruption becomes absent, 
human dignity is preserved and the common good is fostered.

The ones who keep and righteously fulfill the trust bestowed 
upon them by God Almighty, by his Prophet (PBUH), by others 
and by their own selves, will be established in the abode of truth 
in the presence of God in the afterlife, for the Almighty says: 
“Assuredly the God-fearing will be amid gardens and rivers, 
in an abode of truth, before a King [Who is] Omnipotent.” (Al-
Qamar, 54:54-55)

Conclusion
The tenets and legislations of Islam are in part aims in 

themselves and in part paths, allowing for the inner life and the 
outer life of the believer to be in harmony, and thus allowing for 
more justice and equity to prevail on earth, and for the true worship 
of God Almighty, the end of all goals and the supreme amana. 

Should the inner and outer life of the believer be at odds, 
should the path and the end differ, then there is falsehood and 
deceit, and hence treason against the Almighty, His Prophet, 
others and one’s own self. Indeed, the notion of “the end 
justifies the means” does not exist in God’s and the Prophet’s 
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Law. For example, prayer is an outer act but it is also a way to 
ban the immoral and the prohibited from one’s life; and fasting 
is an outer act but also a way to enhance piety. Should a person 
perform ritual prayers yet commit immoral and prohibited acts, 
and should they fast yet still be sinful in their heart and works, 
then the aim they were entrusted with remains unfulfilled.

Indeed, Islam is not a religion of resonant slogans and glaring 
appearances; it is a religion of truthful speech and the fulfillment 
of the trust. The Prophet (PBUH) said in this regard: “Do not only 
consider how much a person prays and fasts, how many times he 
goes on pilgrimage, how many good deeds he has performed and 
how much he engages in supplications at night. But consider his 
honesty and trustworthiness.” (Sheikh Saduq, Al-Amaly p.182). The 
Prophet also said: “There are three (traits), whoever has them is 
a hypocrite: When he speaks, he lies; when he is entrusted with 
something, he betrays that trust; and when he makes a promise, 
he breaks it.” (Narrated by Al-Bukhari) 

Thus, in trust and in honesty lies true wealth, and without them 
there is bankruptcy; the Prophet (PBUH) told his companions: 
“Do you know who is the bankrupt?” They said: “The bankrupt 
among us is one who has neither money with him nor any 
property”. He said, “The real bankrupt of my umma would be he 
who would come on the Day of Resurrection with prayers, fasting 
and charity, (but he will find himself bankrupt on that day as he 
will have exhausted the good deeds) because he reviled others, 
brought calumny against others, unlawfully devoured the wealth 
of others, shed the blood of others and beat others; so his good 
deeds would be credited to the account of those (who suffered 
at his hand). If his good deeds fall short to clear the account, their 
sins would be entered in his account and he would be thrown in 
the (Hell) Fire”. (Sahih Muslim, Bihar Al-Anwar)  

Thus, we need to remain vigilant, for the Muslim is the one 
whose hand and tongue bring harm to no one, and the believer 
is the one by whose side all are kept safe and secure, trusting 
that only good, and never evil, will come from him/her.
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Chapter Four

Upholding Laws  
and Pacts 
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Upholding Laws and Pacts 
 in Christianity

In the Books of the Old Testament, laws and pacts 
correspond to God’s Law and the Covenant He made with 
humanity. These Books consider that upholding divine Law and 
abiding by the Covenant are the basis of religion and worship, 
and the principles underlying the lives of His people and the 
organization of their social life -for if we look at the history of 
His people, we find three types of laws (tribal, civil and religious) 
that manage and regulate their life. 

Every breach of the divine Law is considered a breach of 
God’s Commandments and treason against the Covenant. 
Hence, God’s people in the Old Testament do not distinguish 
between the Law, the Covenant and daily life, as the Book of 
Exodus demonstrates. For the law is spiritual before being legal, 
and this is why God wanted to inscribe it not on slabs of wood 
but rather in the hearts of His people, so He may be their Lord, 
and they His people.

Jesus Christ, Laws and Pacts
Our Lord Jesus respected civil laws and submitted to them, 

even those that lead to His trial and condemnation to death. 
He called for obeying religious legislations and rules as well as 
existing social rules. Along with His parents, He complied with 
the precepts of Jewish Law, and they presented Him to the 
Temple and redeemed Him with two pairs of pigeons and two 
pair of doves, and paid the prescribed tax on His behalf. But in 
His teachings, He made it clear that religious Law and precepts 
are there for the realization of the Kingdom of God, and are in 
the service of humankind, not vice versa. He did not undo the 
Law but completed it, by claiming it for the sake of the good of 
humankind. It is for this reason that He criticized the “law of the 
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Sabbath” for focusing on a literal application of the text of the 
Law, instead of considering the good of human beings born in 
God’s image.

The Early Church sought to remind its children of the 
obligation to respect laws and pacts by complying with human 
institutions for the sake of the Almighty God, in accordance 
with the words of Peter the Apostle: “For the sake of the Lord, 
accept the authority of every human institution: the emperor, 
as the supreme authority, and the governors as commissioned 
by him to punish criminals and praise those who do good. It 
is God's will that by your good deeds you should silence the 
ignorant talk of fools. You are slaves of no one except God, so 
behave like free people, and never use your freedom as a cover 
for wickedness. Have respect for everyone and love for your 
fellow-believers; fear God and honor the emperor.” (1Paul 2:13-
17) Saint Paul says in his Epistle to the Romans: “Everyone is to 
obey the governing authorities, because there is no authority 
except from God and so whatever authorities exist have been 
appointed by God. So anyone who disobeys an authority is 
rebelling against God's ordinance; and rebels must expect to 
receive the condemnation they deserve.” (Romans 13:1-2) As the 
Apostle teaches, God Almighty established civil authorities so 
they may ensure security, penalize evildoers and cement justice. 
It is hence necessary to submit to rules and legislations and to 
respect treaties and pacts. And yet obedience is owed to God in 
the first place, especially in crucial matters that go against the 
good, and when there is proof of the corruption of the ruling 
authorities. (Acts 5:27-32)

Participating in Social and Public Life
It is clear from Saint Peter’s address to believers that human 

beings are in need of institutions, laws and civil authorities to 
organize their community and fulfill the common good. Thus 
it is asked of Christians to respect these laws and implement 
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them in their behavior as an expression of their respect for 
God’s will and their love of others who share their homeland. By 
respecting laws and pacts, Christians work to purify themselves 
from selfishness and to liberate themselves from insularity and 
the tyranny of personal interests. They can then be elevated 
to fulfilling the precepts of love, taking our Lord Jesus as their 
example. Believers also consider that good deeds are not 
limited to nurturing interpersonal relationships but go beyond 
that to respecting human pacts and institutions and the rules of 
the society where they live, seeking to participate in power as a 
service to others and in view of the common good.

Respecting Laws as an Act of Service and Love
Respecting laws represents the social integration of 

believers alongside others and their seeking to realize peace 
and justice, instead of isolating themselves in closed sectarian 
groups. Thus, participating in public life becomes a chance to 
practice virtue, particularly the virtues of service and love, both 
of which are the key to the relationship with the other and the 
respect of his/her life and dignity. The value of a human being 
who respects laws and abides by them is not diminished, but 
rather increases in the eyes of the Almighty God. 

Conclusion
Christians do not view compliance with laws and pacts 

as submissiveness or servility, but as an awareness of the 
importance of human dignity in the eyes of God. Committing 
to laws and to just institutions and working towards developing 
them are but a sincere expression of a respect for humankind, 
created in God’s image and example. But this respect must be 
coupled with the practice of virtues and the preservation of their 
complementary values, such as humility, sacrifice, service, love 
and unselfishness; and this in view of elevating society and the 
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shared life to its true meaning, which surpasses the regulating 
framework, towards partnership, love, and global brotherhood 
and sisterhood.

The Middle East cannot rise from the tragedies of war being 
waged in its lands if its children do not respect each other through 
respecting the laws and pacts in their respective countries 
and regions. Coexistence requires organization and sound 
management, and this requires an authority that implements 
laws and watches over public safety by punishing evildoers and 
consolidating partnership among citizens despite their diversity 
and their multiple racial and religious affiliations. 
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Upholding Laws and Pacts  
in Islam

Social Life is Built on Contract and Pact
When we consider humans’ social life, we find that all public 

utilities and vital social rights that they enjoy are built on the 
principle of the social contract, and that all affiliated pacts and 
contracts follow from this.

Being committed to upholding a pact brings order: the Law is 
respected and public order is upheld, since individuals make this 
pact in the framework of the social contract. Any transgression 
of this covenant through violating the public order, devaluating 
or forfeiting rights constitutes an injustice. As such, upholding 
the pact is the basis for social justice.

Fulfilling and Breaching a pact  
in the Holy Qur’an and the Noble Sunna

The Almighty says that fulfilling a pact and a promise 
are among the hallmarks of the true believer: “and (success 
is attained) by those who honestly look after their trusts and 
covenant” (Al-Muminun, 23:8); “ those who fulfill their covenant 
when they enter into a covenant” (Al-Baqara, 2:177); “And fulfill 
the covenant. Surely, the covenant shall be asked about (on the 
Day of Reckoning)” (Al-Israa, 17:34)

The noble hadith mentions: “The one who is not trustworthy 
has no faith, and the one who does not keep a pact, has no religion.” 
(Narrated by Al-Bayhaqi and Ibn Hibban: Mustadrak Wasail al-Shi‘a)

Fulfilling a Pact is a Believer’s Duty
The Holy Qur’an and the Noble sunna have both insisted 

on the fulfillment of contracts and pacts in all their forms. They 
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commanded it, and commended those who abide by their oaths 
and pacts, considering this commitment a necessary quality for 
believers, one that is required for their success in their earthly 
life and for entering Paradise in the afterlife. For indeed the pact 
and its fulfillment are fundamental for the individual’s life and for 
the organization of society. One of the most important qualities 
that God Almighty has enjoined upon humankind is faithfulness 
to pacts made, on the condition that said pacts do not authorize 
what is religiously prohibited, or prohibit what is religiously 
permissible; for through covenants kept, life is regulated and 
citizenship is reinforced. God’s Prophet (PBUH) said: “Muslims 
will be held to their conditions, except the conditions that 
make the unlawful lawful, or the lawful unlawful.” (Narrated by 
Al-Bayqahi); “Muslims will be held to their conditions, except 
the conditions that make the lawful unlawful, or the unlawful 
lawful.” (Wasail al-Shi‘a)

The Holy Qur’an also tremendously insists on respecting 
covenants made, and reviles those who break pacts and treaties, 
prohibiting their infringement; for a pact with fellow humans is 
linked in the faith with the covenant with God Almighty, who says: 
“those who fulfill (their) pledge with Allah and do not break the 
covenant” (Al-Ra‘d,13:20), and: “Among the believers are men who 
are true to the covenant they made with Allah” (Al-Ahzab, 23:33). 
The Almighty also says, reviling and warning those who break the 
covenant: “And those who break Allah’s covenant after pledging 
it, and sever what Allah has commanded should be cemented, 
and work corruption in the earth, theirs shall be the curse, and 
theirs shall be the awful abode.” (Al-Ra‘d, 13: 25). God’s Prophet 
(PBUH) said: “The signs of a hypocrite are three: Whenever he 
speaks, he tells a lie; and whenever he promises, he breaks his 
promise; and whenever he is entrusted, he betrays (proves to be 
dishonest)” (Narrated by Al-Bukhari and Muslim, and in Al-Kafi) 

Islam has thus ordained the absolute fulfillment of pacts, 
regardless if the individual who made the pact benefits from it or 
is harmed by it. For cultivating social justice, upon which society 
is regulated, is more binding than looking out for personal 
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advantage; otherwise the social system would be disrupted and 
chaos would ensue.

Conclusion:  
Respecting the Law is an Obligation,  
and Breaching it is Unlawful When it Does not 
Contradict Divine Legislation

The Almighty has taught his worshippers to respect law and 
order so they may become accustomed to it in their daily lives. 
For example, there is a specific time for prayer, as the Almighty 
says: “surely the prayer is for believers a prescription at specific 
times” (Al-Nisaa, 4:103). There are also specific times for fasting 
and pilgrimage, etc. There is pedagogy at work here towards 
social order and structure, towards respecting the Law and 
abstaining from breaking it out of respect for the interests of 
others. It is unacceptable for a Muslim to achieve personal gain 
at the expense of other people’s good interests. 

Religious scholars have been striving since the foundation 
of Islam until the present day to make legislations and 
regulations which do not contradict the essence of religion and 
the foundations of shari‘a, which are the preservation of  self, of 
religion, of finances, of honor and of mind. Hence, the respect 
of the Law in Islam is seen from the perspective of abiding by 
and being faithful to the covenant made. 

Accordingly, while citizenship in its legal dimension is a 
contract between the individual / citizen and the state, where the 
citizen has both rights and obligations, the respect of the public 
order with its various laws that touch upon all the components 
of public life is an ordained duty for every subject, as it pertains 
to the fulfillment of the contract and covenant. In the same 
vein, flouting the Law is religiously prohibited, as it represents 
a breach of the contract and a breaking of the covenant, which 
the Almighty has commanded His worshippers to fulfill. 
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Chapter Five

Justice 
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Justice in Christianity

The importance of social justice is already evident in the 
first pages of the Holy Bible. In the seventh verse of the ninth 
chapter of the Book of Genesis we read: “"He who sheds the 
blood of man, by man shall his blood be shed” (Genesis 9:7) In 
the Law of the Torah, the principle of “an eye for an eye and a 
tooth for a tooth” prevails, in order to limit vengeance. About 
fairness, the Book of Exodus says: “You will not cheat the poor 
among you of their rights at law. Keep clear of fraud. Do not 
cause the death of the innocent or upright, and do not acquit 
the guilty. You will accept no bribes, for a bribe blinds the clear-
sighted and is the ruin of the cause of the upright.” (Exodus 23: 
6-8) In the Hebrew people’s history and before the rule of kings 
was established, the judges were charged with implementing 
justice, in the footsteps of the prophet Moses.

The Holy Bible, particularly in the Book of Prophets, 
enjoins the establishment of peace and justice, aiding the 
oppressed, being just to orphans and protecting widows: 
“Learn to do good, search for justice, discipline the violent, 
be just to the orphan, plead for the widow” (Isaiah 1:17) And 
in the Book of Isaiah,  chapter 58, God calls upon his people 
to do good, to demand truth and justice, reminding them of 
their transgressions despite their demands for just rulings: 
“They seek for me day after day, they long to know my ways, 
like a nation that has acted uprightly and not forsaken the 
law of its God. They ask me for laws that are upright, they 
long to be near God” (Isaiah 58:2) The Holy Book also tells us 
how the Almighty God hears the cry of the oppressed and 
hastens to their aid; He answers the call of His people, rescues 
them from the land of slavery into the land of freedom, and 
is wrathful when a ruling king oppresses his people or any 
person part of it in His Name. For He wants to dethrone the 
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mighty so that peace, security and felicity may prevail. When 
corruption spreads among the people and the rulers, and 
justice disappears, the Almighty God calls His prophets to 
raise their voice and remind the people that worship must be 
translated in daily life, in seeking to remove injustice, walking 
upright and fully realizing justice by helping each and every 
one in finding solutions for their problems. The Old Testament 
prophets Amos, Micah, Jeremiah, Zachariah and Malachi were 
notable in standing up for justice. The Book of Isaiah says: “Is 
not this the sort of fast that pleases me: to break unjust fetters, 
to undo the thongs of the yoke, to let the oppressed go free, 
and to break all yokes? Is it not sharing your food with the 
hungry, and sheltering the homeless poor; if you see someone 
lacking clothes, to clothe him, and not to turn away from your 
own kin? Then your light will blaze out like the dawn and your 
wound be quickly healed over. Saving justice will go ahead of 
you and Yahweh's glory come behind you.” (Isaiah 58:6-8). As 
for the prophet Amos, he cried: “for I know how many your 
crimes are and how outrageous your sins, you oppressors of 
the upright, who hold people to ransom and thrust the poor 
aside at the gates” (Amos 5:12)

Justice in the Life and Teachings of Our Lord Jesus
Jesus Christ has more than once affirmed the necessity 

of justice for the human community, as when He says: “The 
standard you use will be used for you -- and you will receive 
more besides” (Marc 4:24). He made a distinction between 
the secular and the spiritual when He said: “Pay Caesar what 
belongs to Caesar -- and God what belongs to God.” (Marc 12:17) 
He demonstrated the importance of justice in His Parable 
of the Five Talents and the parable about the servant who 
neglected to take care of those he was ordered to feed, and He 
insisted on retribution, that each person will receive and reap 
what they deserve. He also told in the Parable of the Widow 
and the Judge how the former’s adamancy triumphed over the 
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latter’s injustice. Jesus Christ ties justice to truth and peace, 
for there can be no justice in the absence of the truth, and no 
peace without justice. In the eighteenth chapter of the Gospel 
of Saint John, Jesus asks the servant who struck Him: “If there 
is some offence in what I said, point it out; but if not, why do 
you strike me?” (John 18:23) But at the same time He elevated 
social justice by tying it to love, which can look upon human 
beings in their wholeness and see where their dignity lies 
regardless of their income, how much work they accomplish 
or how much they produce. This He showed in His Parable of 
the Laborers in the Vineyard who were paid the same amount 
of money although a number of them arrived at the first hour, 
while others started working at eleven o’clock; for God’s justice 
manifests in His equal love for all of humankind to the end.

Justice and the Church
The Parable of the Laborers in the Vineyard is a reminder 

that humankind was created in the image of God, and that 
human beings are entitled to have their dignity respected at all 
times, as they are entitled to their basic human needs. Social 
revolutions often start when social injustices accumulate. For 
this reason, Christianity distinguishes between God’s justice, 
which originates in the depth of divine mercy and tenderness 
that He manifests in His relationship with humanity on the one 
hand, and human justice, which remains bound in space, time, 
laws and legal proofs on the other. The Church has always 
endeavored to contribute to the implementation of justice and 
to peace building on the bases of truth and love, and has always 
been involved in defending the oppressed. Throughout history, 
prophets have announced the agency of the Word of God and 
its power to change the realities of people and individuals, 
to improve their social living conditions and safeguard their 
dignity.
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Human Beings, Created in God’s Image, are Called 
to Rise up to the Image of Divine Justice

Christianity believes and appreciates, like other religions, 
the declarations of international humanitarian organizations 
on human equality in terms of rights and obligations within a 
same society. It invites Christians to imitate their Teacher and to 
comply with His teachings about fairness towards the oppressed, 
resistance to injustice and the defense of truth and justice. The 
Christian religion is aware that the implementation of justice 
is not limited to interpersonal relationships but also covers 
the different constituents of society and institutions with their 
systems and structures. As such, Christianity and its institutions 
must hear the cries of the suffering people and work hand in hand 
with other religions and humanitarian organizations to liberate 
them from injustice and persecution and to fight corruption, 
which is inconsistent with justice and hinders the work towards 
the common good.  These issues require the building of the 
foundations of social justice and the development of regulations 
that safeguard human rights and the right to living honorably, 
by providing work opportunities for everybody, adopting the 
principle of partnership and the just distribution of profits and 
goods. For in the end, whatever wealth and power we possess is 
a free gift from God. No matter how high one climbs or how rich 
one becomes, one should not grow haughty, but rather should 
learn how to serve one’s brothers and sisters in humanity and 
invest one’s positive capacities in their service.

 

Conclusion
In Christian teachings, love goes further than mere good 

feelings towards others and requires a real and practical 
application through just action in relationships with others and 
in social life as a whole. Just love seeks to preserve the dignity of 
all human beings and considers them as an end in themselves; 
it seeks not to exploit them as a tool for garnering unjust 
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advantages and fraudulent or personal gain or for realizing 
human ambitions. True justice requires liberation from greed 
and selfishness and adopting the principle of partnership in 
sharing natural and economic goods and resources as a gift 
given freely by God in view of the common good. Hence, sharing 
the surplus of our goods with others becomes our obligation 
and their right. Sins manifest not only in individual acts and 
positions, but also through unjust social structures particularly 
in matters of safeguarding the dignity of individuals and groups. 

The Middle East, caught in the crucible of bloody conflict and 
war is still struggling with different kinds of social injustice and 
with their resulting social problems. It is befitting that religious 
people and institutions work together to respect the truth in 
order for justice, security and peace to prevail.
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Justice in Islam 

1Justice is a Fundamental Obligation for All 
The Almighty says: “Indeed Allah enjoins justice and 

virtue and giving to kinsfolk, and He forbids lewdness, and 
abomination, and aggression: He admonishes you so that you 
might remember.” (Al-Nahl, 16:90)

The Almighty commands His subjects to act justly, that is 
to treat others equitably and with a moderation devoid of bias 
or twistedness; to keep to the middle ground, avoiding excess 
or neglect, to give things their right place and each person 
their due. Justice in faith is the belief in what is right and true. 
One is just towards oneself if one acts in a way to bring about 
happiness for oneself and avoids the misery that comes from 
blindly following passions. 

Justice between people - with their differences, be they close 
or far from one another- requires that each receive their due 
according to what they deserve through reason, law or custom: thus 
the charitable is rewarded through his/her charity, the offender is 
punished for his/her misdeed, and the one who incurs injustice is 
compensated by the one who had oppressed him/her.

Indeed, a just human being deals fairly with people and 
treats them the way he/she wishes to be treated. Islam outlaws 
oppression regardless of the oppressed person’s religious 
affiliation or moral character. Muslims are required to be just with 
Muslims and non-Muslims alike, as God Almighty commands that 
people’s rights never be discounted. The prophet Shu‘ayb says 
in the Holy Qur’an: “and do not defraud people in their goods, 
and do not be degenerate in the earth, seeking corruption.” (Al-
Shua‘ra’, 26:183)

1   Justice is mentioned 28 times in the Holy Qur’an, and its equivalent term, ‘equity’ is 
mentioned 25 times. 

1
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Messengers are Sent to Establish Justice
The Almighty says: “We have verily sent Our messengers 

with clear signs, and We revealed with them the Scripture and the 
Balance, so that mankind may uphold justice.” (Al-Hadid, 57:25) 

This blessed verse shows that God’s aim in sending 
messengers, the Books and the Scale, is so that people may 
practice equity and justice. The Scripture in the verse represents 
Revelation, or the series of revelations, that contain religious 
knowledge - including the roots of faith and the branches of faith, 
the latter relating to what is religiously lawful and unlawful – such 
as the Torah, the Gospel and the Qur’an. As for the Scale, it is the 
measure of equity. Through it, truth and justice are known. The 
Scale itself is known either through revelation, through reason, 
or through experience and pragmatic observation.

The Scale could also indicate religion, by which the actions 
and creeds of humans are weighed, and on which individual 
and communal happiness is founded, as it guides them towards 
just action in various fields, and in their individual and social 
dealings, testing them throughout.

The Almighty says: “Surely, Allah commands you to 
deliver trusts to those entitled to them, and that, when you 
judge between people, judge with justice. Surely, excellent 
is the exhortation Allah gives you. Surely, Allah is All-Hearing, 
All-Seeing.” (Al-Nisa’, 4:58) The verse is a divine statement that 
includes a divine constitution whereby all covenants and 
treaties should be upheld, whether made with the Almighty 
God or with His creation, and whereby humankind’s earthly and 
afterworldly systems are regulated. The verse includes the most 
important religious tenets that decide the future of society, as 
they guide it towards a cohesive system where creed and action 
are in accord; a system that regulates the relationship between 
individuals and their Maker on the one hand, and between each 
other on the other hand. For example, the commands to fulfill 
a trust and restore it and to judge justly are the basis of any 
sound and competent system.
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Fulfilling God’s Great Trust and its derivative ones can only 
be achieved with the just treatment of others and just rulings 
between them regardless of their differences, for they are all 
bestowers of trust and trustees. Accordingly, resorting to just 
rulings is but an upholding and fulfillment of al-amana, in the 
sense of giving each person their due, and putting things in their 
proper place.

Some Areas of Justice  
The Almighty says: “O you who believe, be upright in justice; 

witnesses for Allah, even though it be against yourselves; or 
parents and kinsmen, whether the person be rich or poor; Allah 
is closer to the two. So do not follow any whim, lest you swerve, 
for if you twist, or refrain, surely Allah is ever aware of what you 
do.” (Al-Nisa’, 4:135) 

And He says: “O you who believe, be upright before Allah, 
witnesses in equity. Let not hatred of a people cause you not 
to be just; be just, that is nearer to God-fearing. And fear Allah; 
surely Allah is aware of what you do.” (Al-Mai’da, 5:8)

The term upright (qawwam) comes from al-qiyam bil-shay’, 
meaning to persevere and commit to that course of action. It 
was used in these verses in this particular form to draw attention 
it and call for holding on to it, and for fulfilling it in the most 
complete and constant way.

And being “upright before Allah” means to persevere 
in performing the obligations ordained by Him, keeping His 
covenants faithfully and acting with sincerity and devotion 
to seek His approval, until this becomes an individual and 
spontaneous habit and an inherent virtuous trait. As a result, 
these upright individuals become a manifestation of God’s Holy 
Names, and advocates of the Almighty through their works and 
their words. 
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As for “upholding equity”, it indicates the fierce commitment 
to upholding justice and to performing it and abiding by it in 
every situation, carrying it out in the best and most complete 
of ways, and never for any reason diverting from it towards 
inequity or injustice.

This command given in the two verses mentioned above 
in an absolute manner indicates that equity is necessary in 
all areas and affairs of social life, as it is vital to an individual’s 
various relationships, whether with his/her Creator, him/herself 
or with others, regardless of their religious or other affiliation, 
especially when one wants to be a witness to God. This requires 
being equitable, with sincerity and reliability, and purely for the 
sake of the Almighty, with no other aim in mind.

We should act as witnesses for the sake of the Almighty God 
to seek His gratification; we should not divert from the truth, 
should not refrain from being just or digress in our testimony 
following passions, or humoring a family member or a friend, 
or because of hostility or tension, of for the sake of seizing an 
opportunity, or garnering benefits, or for personal interest or to 
placate and flatter the powerful and wealthy or to be partial to 
a poor person just because of their poverty. None of this should 
prevent us from upholding equity or manifesting God’s truth. 
For this truth is by far worthier of our adherence, because the 
happiness of humankind and the establishment of a virtuous 
society depend on upholding equity and manifesting truth.

The Almighty says: “…and be just when you speak, even 
though the one (against whom you are speaking) is a relative; 
and fulfill the covenant of Allah. This is what He has enjoined 
upon you, so that you may observe the advice.” (Al-An‘am, 6:152)

The Holy Qur’an has advised that just speech is an essential 
and determining factor in the relationships between individuals 
in society. The speech in question in this verse is that which 
has incidence on others, resulting in either good or harm on 
them, such as testimony, judgment, religious advisory opinion 
(fatwa) and the call for virtue and the prohibition of what is 
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objectionable (amr bil ma ‘ruf wan ahi ‘an al munkar) and so on. 
For blind fanaticism to a group can sometimes lead to bias 
towards a certain party, particularly when just speech might 
result in harming or  impeding a close relation. In that case the 
emotional tie that binds one to one’s kin calls upon one to take 
their side and protect them from any harm to their being or 
possessions. But even in this case, refraining from speaking 
truthfully and justly is a perversion of truth, of justice and of 
trust. God Almighty has prohibited this and considered it an 
offense and a breach of His covenant.

The verse thus calls for examining one’s speech when it 
can affect others favorably or unfavorably, and for being just 
in such speech. Let no compassion, mercy or other emotion 
lead you to take sides and twist the truth with your words, and 
to testify or judge for the advantage of the party you prefer, 
annulling what is rightfully due to the one you dislike, for in 
that is a perjury against the covenant that the Almighty made 
with humankind.

Conclusion
Accordingly, the individual and social life of humans, on 

earth as well as in the hereafter, is regulated through justice; it 
is the path whereby each person is rewarded for her/his works, 
the foundation of righteousness, the scale of every creed and 
action, and the firm, irrefutable foundation of all other virtues. 
Justice polishes the soul and eradicates vice, and sets apart good 
deeds from bad ones. If an action is coupled with standing up 
for God (al-qiyamu lillah), then this action is pure from anything 
that causes disgrace or corruption, and the individual carrying 
out the act is deemed pious and granted entry into the circle 
of God’s devoted worshippers that Satan excludes from his 
seduction.

The Almighty says, citing the words of Satan: “He said, “My 
Lord, since You made me go astray, I swear that I shall beautify 



63

for them (evils) on the earth, and shall lead all of them astray, 
except those servants of Yours who are sincerely devoted [to 
You].” (Al-Hijr, 15:39-40)

Equity and justice, as it is with all religious matters, are of 
no account unless they are unwavering and enduring. It does 
not suffice to speak and act justly a few or many times; this 
should be an ingrained faculty, a constant habit articulated into 
the reality of a person’s faith and an indivisible part of his/her 
thought and action.
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Chapter Six

Solidarity 
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Solidarity in Christianity

Solidarity in the Holy Bible and Theology
Divine Economy is manifested in Christianity through God’s 

complete solidarity with the created and weak human race. 
This appears clearly in the history of God’s people and in His 
commandments to them: “and that is why I am giving you this 
command: Always be open handed with your brother, and with 
anyone in your country who is in need and poor.” (Deuteronomy 
15:11) In the Book of Isaiah, God shows His solidarity with 
humankind through the suffering servant, the servant of YHWH 
who carries the sins of many: “whereas he was being wounded 
for our rebellions, crushed because of our guilt; the punishment 
reconciling us fell on him, and we have been healed by his 
bruises.[…] "for having exposed himself to death and for being 
counted as one of the rebellious, whereas he was bearing the 
sin of many and interceding for the rebellious.” (Isaiah 53: 5 & 12)

Christian theology affirms that God’s solidarity with 
humankind led to Incarnation, where Jesus Christ became like 
us in everything, even death, with the exception of sinfulness. 
This divine providence concerning the destiny of creation and 
the universe manifests God’s closeness to humankind, as well 
as His commitment to the achievement of their history. God 
did not forsake humankind when it fell and sinned, and didn’t 
turn away when humans cried out to Him. Christianity thus 
saw in the solidarity of Christ the Son of God a proclamation of 
God’s love and mercy: “For this is how God loved the world: he 
gave his only Son, so that everyone who believes in him may 
not perish but may have eternal life.” (John 3:16) In Christianity, 
salvation comes from God’s solidarity with His weak creation 
and from His will to elevate it to the station of participation and 
communion in His life.
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Solidarity in the Life and Teachings of Jesus Christ
Jesus Christ showed His ontological solidarity with every 

human being and particularly with the ill, the suffering, the 
grieving and the poor through His compassion towards them, 
through defending and helping them. In the Gospel of Luke, He 
announces that God has anointed Him with His Spirit, and that 
He has entrusted Him with a message for them: “The spirit of the 
Lord is on me, for He has anointed me to bring the good news 
to the afflicted. He has sent me to proclaim liberty to captives, 
sight to the blind, to let the oppressed go free” (Luke 4:18) Other 
biblical texts tell of how Christ identified with them, insisting to 
His disciples that whatever they do unto one of those, they do 
unto Him, the Christ: “In truth I tell you, in so far as you did this 
to one of the least of these brothers of mine, you did it to me.” 
(Matthew 25:40) Jesus Christ washing the feet of his disciples like 
a servant is a lesson to us in humility and in emptying the self in 
the service of humanity.

Some Sayings by Church Fathers and Doctors 
on Human Solidarity

In Christianity, solidarity is not merely a human act 
motivated by pity or the desire to help, it is rather an attribute 
that expresses the love of God as it manifested in history, and 
an extension of this love. Solidarity is meaningless without 
loving the others as God Himself loves them, according to 
Christ’s last commandment to his disciples: “I give you a new 
commandment: love one another; you must love one another 
just as I have loved you.” (John 13:34) This connection between 
love and solidarity is evident in the writings of the Church 
Fathers and theologians. Saint John Chrysostom advises on 
this when he says: “Do you believe that God gave you love so 
you may invest it only for your own profit? No! Rather so you 
may extend your abundance to those in need and support 



67

them in their want and their deprivation.”1  As for Saint Basil 
the Great, he urged believers to follow the example of God’s 
love, which makes no distinction between one person and 
another: “In the same way that God shines the light equally on 
every human being with the sun, so must those who desire to 
follow Him shine equally with their love on all types of people; 
for when love is banished and sympathy hidden away, hatred 
takes their place and hostility emerges.”2 In his moral spiritual 
letters, Saint Ephrem of Syria (4th century AD) details the effects 
of that love for the sake of which the believer is willing to die: 
“Blessed is he who has love in his heart, for he carries God 
within himself. For the one for whom love is above all else, 
God is with him. And he who carries love within himself fears 
nothing and no man. He rebels not against another and is 
never haughty; he slanders no man and listens not to those 
who negatively criticize or fabricate lies; he argues not and 
competes not with others. He does not envy another, nor does 
he rejoice in another’s decline, nor broadcast his fall, but he 
takes pity on him and helps him if he falls. He does not despise 
others and does not close his heart against his brother in need, 
but comforts him and is ready to die for him. He who has love 
fulfills God’s will.”3

The Church and Human Solidarity on the Ground
The Church has ceaselessly endeavored throughout 

its history to preach the need for love and has expressed it 
through universal solidarity. Certainly, the establishment and 
development across the ages of institutions dedicated to assist 
the poor, the suffering and the ill is part of this effort. The Church 
has called for human solidarity before the modern States had 
elaborated their own systems and institutions; it has also called 

1  Discourses/Studies on Genesis, 4th century AD.

2 Sermon on Monasticism, 4th century AD.

3 Spiritual-Moral Letters, 4th century AD.
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for securing the rights of citizens and social services regardless 
of class and political distinctions.

Christian Churches collaborate among each other and 
with the institutions of other religions and non-governmental 
organizations in view of making human solidarity a reality in 
the best possible way. All are conscious of their duty to remind 
people that this solidarity should lead to an all-inclusive love and 
fraternity among people, despite their differences, in the face of 
social injustices and other reasons that hinder this desired goal. 

Conclusion
Human solidarity should in no way be limited to aiding others 

out of pity, or to helping people in danger of death only. For this 
is the least one can do! Rather we should be motivated by God’s 
love and His solidarity and by the principle of human fraternity 
to foster solidarity in all cases and situations, so it may become 
an attribute of the self, based on correct religious teachings 
and shared human values, rather than an exceptional action in 
critical times. Our need is great, here in the wounded Levant to 
provide education on human solidarity in schools, universities, 
churches, mosques, and all fields of social communication. In 
the face of violence, extremism and discrimination, we need to 
express this solidarity spiritually, patriotically and socially.
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Solidarity in Islam

Islam concerns itself with social life and has paid it 
much attention, safeguarding it with measures that fortify, 
preserve and nurture it. It has endeavored to provide its 
requirements, to meet needs and secure interests of people  
in society, appreciating that this is essential for the stability of 
the human soul and for an honorable, comfortable and felicitous 
existence. 

In order to achieve that, Islam made legislations that are 
compatible with human nature and an orderly individual and 
social life, and that ensure the achievement of stability and 
wellbeing of the individual and of society. One of the most 
notable Islamic legislations in this regard is the one enjoining 
social solidarity, which is given particular importance in the Holy 
Qur’an in view of nurturing the individual soul, its conscience, 
character and social conduct. This principle is what makes 
the unity of the family, and also regulates social relations in 
general.

The Almighty says: “They ask you as to what they should 
spend. Say: “Whatever good you spend should be for parents, 
kinsmen, orphans, the needy and the wayfarer; and whatever 
good you do, Allah is all-aware of it.” (Al-Baqara, 2:215)

This social interdependency or solidarity is considered a 
notion at the heart of the Muslim’s mission, his/her character and 
religious-ethical commitment; and it is the criteria whereby one 
Muslim precedes another before the Almighty God. Solidarity is 
a moral code built on love, altruism, affection, compassion and 
mercy. It is not limited to offering material help only, but includes 
moral assistance as well, as the aim of solidarity is to improve 
people’s situation and meet both their moral and material needs 
so they may live in dignity, and in security for themselves, their 
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affairs and their belongings. This would secure the necessary 
grounds for the stability, security, peace and decent living for 
people. 

Hence, solidarity is intended to shape human life within a 
framework of affection and mercy between the members of 
society, so they may join together and unite, supporting one 
another. For this reason, the Holy Qur’an impels humankind 
to act with benevolence and piety, and forbids sinfulness and 
aggression. Indeed, the Almighty says: “Help each other in 
righteousness and piety, and do not help each other in sin and 
aggression.” (Al-Maida, 5:2)

The Prophet of God (PBUH) said: “The entire creation is the 
family of Allah and the most loved among all human beings is 
the one who is the most charitable to His family.” (Narrated by Al-
Tabarani); “The entire creation is the family of Allah and the most 
loved among all human beings is the one who is most beneficial 
to His creation.” (Wasail Al-Shi‘a)

The Definition of Social Solidarity (takaful)
Linguistically, the root kafala has many applications and 

meanings, among them: kafil, meaning the family provider, the 
sponsor, upholder of the covenant, caretaker and patron. In 
this sense the term kafil connotes cooperation, communication, 
compassion, giving due rights and fulfilling obligations, charity, 
benevolence and good-doing.

Conventionally, the term refers to an environment where 
people cooperate and work in solidarity to dispel any harm that 
may come to any of its members, whether of material or moral 
nature and in all the different areas of life; where everybody 
works towards social cohesion, righteousness, preservation, 
stability and felicity, so that every member of this environment 
may feel supported, especially the ones who struggle with their 
inability to secure their necessities or support themselves.  
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The Sphere of Social Solidarity in Islam
Through its legislations and teachings, Islam did not 

confine social solidarity to a particular subset of human 
society, but extended it to all the needy regardless of their 
nature or religious, ethnic or national affiliation. Indeed, it 
looks upon the necessitous for their need and works to free 
whoever is trapped in its prison. The Almighty did not prohibit 
us benefaction and equity towards anyone except in very 
specific and limited circumstances: “Allah does not forbid you 
as regards those who did not fight you on account of faith, 
and did not expel you from your homes, that you do good to 
them, and deal justly with them. Surely Allah loves those who 
maintain justice. Allah forbids you only about those who fought 
you on account of faith, and expelled you from your homes, 
and helped (others) in expelling you, that you have friendship 
with them. Those who develop friendship with them are the 
wrongdoers.” (Al-Mumtahana, 60:8-9)

The Holy Qur’an also praises those who give others 
precedence over themselves regardless of their identity and 
affiliation, especially the prisoner who does not share their 
religion, as the Almighty says: “and they give food, out of their 
love for Him (Allah), to the needy, and the orphan, and the captive, 
(saying to them,) “We feed you only for the sake of Allah; we have 
no intention of (receiving) either a return from you or thanks.” 
(Al-Dahr, 76:8-9) Therefore, Islam considers it the moral duty of 
the Muslim to safeguard the dignity of other human beings, 
in accordance with the principle pointed out by the following 
blessed verse: “And verily We have honored the Children of 
Adam, and carried them over land and sea, and provided them 
with good things and We have preferred them above many of 
those whom We created with a marked preferment.” (Al-Isra’, 
17:70)

In conclusion, Islam is a religion that calls for upholding and 
preserving human dignity, which includes the responsibility to 
secure the needs of the necessitous to the best of one’s ability.
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Maintaining solidarity
To deepen its perspective on and concern with preserving 

the dignity of the necessitous who is taken in charge, Islam 
stipulated that there can be no boasting or condescension on 
the part of the sponsor towards the sponsored, for this empties 
the act of its true aim and meaning. The Almighty says: “O you 
who believe, annul not your voluntary almsgivings with reproach 
and injury” (Al-Baqara, 2:264) 

And He says: “Honorable words and forgiveness are better 
than a voluntary almsgiving followed by injury; and Allah is 
Independent, Forbearing.” (Al-Baqara, 2:263)

Urging Social Solidarity
Islam ties faith to good deeds, and considers that the 

existence of one without the other prevents a person from 
elevating spiritually in worship.

For this reason, Islam has built its discourse in the Holy Qur’an 
and the hadith of the Prophet of Islam on the interdependence 
of faith and the performance of good deeds: faith is not an 
abstract concept as much as a call to good action. The Almighty 
says: “Truly those who believe and perform righteous deeds - 
indeed We do not leave the reward of those of good deeds to go 
to waste.” (Al-Kahf, 18:30); and also: “O you who believe, why do 
you say what you do not do? It is greatly loathsome to God that 
you say what you do not do.” (Al-Saff, 61:2-3). 

Among the pillars of good deeds are spending from one’s 
resources, mutual support, solidarity and generosity, for the 
Almighty made these as a part of faith. He says, Exalted Be His 
Name: “And worship Allah, and associate nothing with Him. Be 
kind to parents, and near kindred, and to orphans, and to the 
needy, and to the neighbor who is near, and to the neighbor who 
is a stranger, and to the friend at your side, and to the wayfarer, 
and to what your right hands own. Surely Allah loves not the 
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conceited, and the boastful.” (Al-Nisaa, 4:36). Furthermore, in 
another verse, He makes spending and generosity towards 
those in need the mark of faith and a trait of the devout, 
considering benevolence a higher virtue of piety: “It is not piety, 
that you turn your faces to the East and to the West. True piety 
is [that of] the one who believes in Allah and the Last Day and 
the angels and the Book and the prophets, and who gives of his 
substance, however cherished to kinsmen and orphans and the 
needy and the traveler and beggars, and for slaves, and who 
observes prayer and pays the alms, and those who fulfill their 
covenant when they have engaged in a covenant, those who 
endure with fortitude misfortune, hardship, and peril are the 
ones who are truthful, and these are the ones who are fearful.” 
(Al-Baqara, 2:177). The Prophet  (PBUH) also urges spending and 
generosity: “I and the one who looks after an orphan will be like 
this in Paradise," showing his middle and index fingers collated” 
(Narrated by Al-Tarmazi, Mustadrak Wasail al-Shi‘a); he also said: 
“Whoever fulfills the needs of his brother, Allah will fulfill his 
needs.” (Narrated by Al-Bukhari and Wasail al-Shi‘a,); and: “If anyone 
removes his brother’s anxiety of this world, Allah will remove for 
him one of the anxieties of the Day of resurrection” (Narrated by 
Muslim and Sharh Usul al-Kafi).

In a number of verses, we find that God ties the good that 
people aspire to with their spending on others: “You shall never 
attain righteousness unless you spend from what you love. 
Whatsoever you spend, Allah is fully aware of it.” (Al ‘Imran, 3:92)

God praised the Supporters (al-ansar), the people of Madinah 
who welcomed their emigrant brothers from Mecca, who gave 
them precedence over themselves and opened their homes to 
them and shared their businesses with them. The Almighty says: 
“And those who had settled in the hometown, and [had abided] 
in faith before them, love those who have emigrated to them, 
and do not find in their breasts any need of that which those 
[others] have been given, but prefer [others] to themselves, 
though they be in poverty. And whoever is saved from the 
avarice of his own soul, those — they are the successful.” (Al-
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Hashr, 59:9), thus linking success with avoiding avarice through 
acts of generosity.

As a warning to people not to abstain from social solidarity 
and spending on others, certain texts mean to sow the fear or 
ignoring this teaching in the hearts of believers, as the Almighty 
says: “Have you seen him who denies the Judgment? That is he 
who repels the orphan and does not urge the feeding of the 
needy.” (Al-Ma‘un, 107:1-3)

The Prophet of God (PBUH) has also denied the completion 
of faith to the one who goes to sleep satiated while his/her 
neighbor is hungry, saying: “He does not believe in me who 
sleeps satiated while knowing that his neighbor is hungry 
nearby.” (Narrated by Al-Tabarani and Al-Bazzar, Wasa’il al-Shi‘a)

The Scope of Social Solidarity
Social solidarity is not limited to the orphan, the poverty-

stricken and the helpless; it can also extend to any person in 
need of assistance, and accordingly, the cooperation between 
the members of a family is a kind of social solidarity, as is the 
teaching of the ignorant, guidance given to the lost if only to show 
them the way, and so on. Thus, the issue of social solidarity and 
support is promoted to embrace, with its gracious nobleness 
and its generosity, the majority of aspects of social life.

Conclusion
Through what we have advanced on caretaking and social 

solidarity, it becomes clear to us that human life cannot be right 
if it not ruled by this noble moral value.

Accordingly, religion has repeatedly told parables and 
highlighted anecdotes that demonstrate the importance of 
caretaking and social solidarity, with the Holy Qur’an telling of 
the Prophet Zakaria’s caretaking of Mariam the daughter of 
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‘Imran: “Her Lord accepted the child with gracious acceptance, 
and made her grow excellently, and Zakaria took charge of her.” 
(Al ‘Imran, 3:37)

The Biography of the seal of the prophets Muhammad 
Bin Abdullah (PBUH) also contains innumerable examples of 
caretaking and patronage of different kinds of necessitous 
people with no discrimination between white and black, young 
and old, Arab and foreign, kin or unrelated.

The Prophet (PBUH) exemplified universal fatherhood, 
taking in his care those in need, whether in material or moral 
need. His moral character calls upon our better nature - for a 
sound nature inclines one towards good – to follow his example. 
In fact the Holy Qur’an formulates the necessity to follow in the 
Prophet’s footsteps in terms of this particular quality as well as 
others in a way that allows no room for slackness: “Say: 'If you 
love Allah, follow me, and Allah will love you, and forgive you 
your sins; Allah is Forgiving, Merciful.” (Al ‘Imran, 3:31)
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Chapter Seven

Pardon and Forgiveness 
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Pardon and Forgiveness  
in Christianity

God’s Forgiveness in the Holy Bible
The Holy Bible tells stories of God Almighty’s forgiving 

human sins, and of how He does not wish for the sinner’s death, 
but for his/her healing, so he/she may return to Him repentant, 
of his/her own free will. Christianity believes the love and mercy 
of God exceed all limits as well as human imagination, especially 
when the sinner repents to Him. For the Almighty never gives 
up on His Creation, and at the same time respects the personal 
freedom of each individual.

Examples of Repentance and Forgiveness  
in the Old Testament

We find many stories in the Old Testament about the 
sinning of the people and their abandoning God’s will because 
of the seductions of evil; to the point where it can be said that 
the history of God’s relationship with His people is one of 
forgiveness and a seeking for the repentance of humankind. 
Humans distance themselves from God’s will, and break His 
commandments, then repent and return to Him. And God 
forgives and pardons as He did in the desert, when His people 
forsook the Covenant and worshipped the golden calf. (Exodus 
23:4)

God also welcomed King David’s remorse when he repented 
for this sin, and His mercy and love were made manifest in this 
forgiveness (2Samuel 12:13). Psalm 50 (51) fully expresses God’s 
forgiveness after the repentance of the prophet David: “wash 
me clean from my guilt, purify me from my sin. […] God, create 
in me a clean heart, renew within me a resolute spirit” (Psalm 
50 (51): 3 & 10) Psalm 102 (103) affirms that God banishes our 
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transgressions: “As the height of heaven above earth, so strong 
is His faithful love for those who fear Him. As the distance of 
east from west, so far from us does he put our faults.” (Psalm 
102 (103): 11-12)

Jesus as a Sign of God’s Forgiveness  
in the Holy Gospels

In the Holy Gospels, God’s forgiveness is attested through 
Jesus’ forgiveness of the sins of those He meets, as a result 
of which they will start on the path of the Kingdom through 
the repentance that He called for: “Repent, for the kingdom 
of Heaven is close at hand” (Matthew 3:2 & 4:17) To sinners, He 
announced numerous times that their sins are forgiven in the 
name of God, because of their faith and repentance. To the 
sinful woman whose true repentance He felt: “‘Neither do I 
condemn you,' said Jesus. 'Go away, and from this moment 
sin no more.’” (John 8:11) And so repentance is considered 
the basis for forgiveness. Repentance does not only mean a 
moral transformation in terms of behavior and treatment of 
others, but also a return to God from all one’s heart and will. 
By repenting we seek the face and presence of God and vow to 
forsake our sinful past in order to abide in God. Jesus said of 
the woman who washed His feet: “For this reason I tell you that 
her sins, many as they are, have been forgiven her, because 
she has shown such great love. It is someone who is forgiven 
little who shows little love.” (Luke 7:47)

The Cross of Jesus Christ as a Sign of God’s 
Forgiveness and His Reconciliation with Humanity

The pinnacle of God’s forgiveness was manifested in Jesus 
Christ’s intercession on the cross: “Father, forgive them; they do 
not know what they are doing.” (Luke 23:34) Christianity believes 
that God forgave humanity’s sin and reconciled with it through 
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the death of His Son Jesus Christ on the cross, which acted as 
expiation for all humans. Thus, the cross became the place of 
the Reconciliation between God and humanity.

From God’s Forgiveness to Forgiveness among 
People

Christian vocation is founded in following Jesus Christ on 
the path of the Kingdom, in imitating His virtues and following 
His example in life. So Christian believers must forgive their 
neighbors as God forgave them through Christ, and offer up 
every day the prayer that Jesus taught his disciples: “and forgive 
us our sins, for we ourselves forgive each one who is in debt 
to us.” (Luke 11: 3-4); as they should remember his words: “Do 
not judge, and you will not be judged; do not condemn, and 
you will not be condemned; forgive, and you will be forgiven.” 
(Luke 6:37) When Peter asked Jesus about forgiveness, saying: 
“‘Lord, how often must I forgive my brother if he wrongs me? As 
often as seven times?' Jesus answered, 'Not seven, I tell you, but 
seventy-seven times.” (Matthew 18: 21-22) Jesus’ commandment 
about this is found in the Gospel of Luke: “'If your brother does 
something wrong, rebuke him and, if he is sorry, forgive him. 
And if he wrongs you seven times a day and seven times comes 
back to you and says, ‘I am sorry’, you must forgive him.’” (Luke 
17: 3-4) A perfect example of such forgiveness in Christ is the 
prayer of the first martyr Stephen who said as he was being 
martyred, following the example of his Lord on the cross: “Lord, 
do not hold this sin against them.” (Acts 7:60)

Repentance and Forgiveness among Christians
Christians start their liturgical celebrations and prayers by 

asking God’s and each other’s forgiveness. For reconciliation is 
at the heart of their faith and of their congregation before God. 
By this, their lives become a constant seeking for the heart’s 
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repentance and purity, and a continuous effort to renounce 
harming others and to love them as God loved them. Forgiveness 
in Christianity is not limited to those who share their religion but 
extends to every human being. It is not restricted to a human 
act in its ritual, cultural or legal dimensions, rather it gets its 
example from divine agency, for the Almighty God is the source 
of love, mercy and forgiveness.

Certainly, forgiveness is a gift of the Grace of God and of the 
abundance of His mercy. Yet it does not annul the responsibility 
of individuals before the repercussions of their transgressions, 
whether against the community or nature. For this reason, Jesus 
addresses a person saying: “Your sins are forgiven”, to insist on 
the moral responsibility of every individual, prior to that of the 
group, and to urge the sinner to renounce sinfulness for good. 
Throughout the ages, the teachings of the Church have insisted on 
the role of individual as well as collective conscience. Forgiveness 
is freedom from hatred, and a promise to let go of hostility for 
good. We know that God alone can forgive sins. Humans, on 
the other hand, seek to be in the image of their Creator and to 
implement pardon and forgiveness in their daily lives.

The Sayings of the Apostle Paul on Forgiveness
Paul the Apostle affirms: “So for anyone who is in Christ, 

there is a new creation: the old order is gone and a new being 
is there to see. It is all God's work; He reconciled us to himself 
through Christ and He gave us the ministry of reconciliation. I 
mean, God was in Christ reconciling the world to Himself, not 
holding anyone's faults against them, but entrusting to us the 
message of reconciliation.” (2 Corinthians 5:17-19) In his Epistle 
to the Ephesians, he urges forgiveness by saying: “Be generous 
to one another, sympathetic, forgiving each other as readily as 
God forgave you in Christ.” (Ephesians 4:32) He calls upon the 
children of the Church in Colossae to forgive one another in 
the example of the Lord Jesus as an expression of love, which 
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is the achievement of perfection: “you are to be clothed in 
heartfelt compassion, in generosity and humility, gentleness 
and patience. Bear with one another; forgive each other if one 
of you has a complaint against another. The Lord has forgiven 
you; now you must do the same. Over all these clothes, put on 
love, the perfect bond.” (Colossians 3:12-14)

Saint John Chrysostom on Genuine Forgiveness (4th 

century AD)
The Ecclesiastical traditions have kept the words and 

examples of Jesus Christ and the teachings of the disciples and 
their followers about God’s forgiveness and the obligation to 
forgive the sins of our brothers and sisters. The saintly Church 
Fathers repeated these teachings in their own words. John 
Chrysostom wrote: “If you forgive other people few things, few 
of your own will be forgiven. If you forgive many things, many 
of your own will be forgiven. If you forgive them with sincerity 
and with your whole heart, God will forgive yours in the same 
manner. If after forgiving you make your enemy into your friend, 
thus will God also be disposed towards you.” 

Conclusion
God’s forgiveness exceeds our imagination; for His mercy 

is great, and His love for us boundless. Humankind is called to 
pardon and to forgive, because every person sins and is bound 
to accept God’s mercy and His forgiveness. And forgiveness 
gives no person any advantage over another, for God is the 
forgiver. Our concern should be to repent and ask for mercy, 
and forgiveness is His concern. Human history witnessed 
numerous experiences of mutual forgiveness and reconciliation 
between nations, regions, communities and people; but it also 
witnessed - with the proliferation of wars and hostilities – to 
the fact that people still refuse at times to pardon one another. 
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Holy Books and noble religious values constantly call for the 
sincere repentance of the heart before God and for receiving 
His ample mercy and abundant forgiveness, as it urges mutual 
forgiveness among people with their different religious and 
other affiliations.
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Pardon and Forgiveness  
in Islam

In the Arabic language, the term for pardon (al-‘afu) 
connotes overcoming a wrong and letting go of its punishment. 
It is related in its original meaning to the action of erasing (al-
mahu). 

“The Pardoner”  
is One of the Names of God Almighty

God is the One who erases wrongs and overrides 
transgressions. His name ‘The Pardoner’ is close in meaning 
to His name the “Forgiver” (al-ghafur), although stronger, since 
forgiveness (ghufran) signals the covering of sins whereas pardon 
signals their erasure.

And pardon is a virtuous moral trait that the Almighty 
has enjoined upon his Prophet Muhammad (PBUH): “Indulge 
[people] with pardon, and enjoin kindness, and turn away 
from the ignorant.” (Al-A‘raf, 7:199). The Almighty also says: 
“So, (O Prophet) it is through mercy from Allah that you are 
gentle to them. Had you been rough and hard-hearted, they 
would have dispersed from around you. So, pardon them, 
and seek Forgiveness for them. Consult them in the matter 
and, once you have taken a decision, place your trust in Allah. 
Surely, Allah loves those who place their trust in Him.” (Al 
‘Imran, 3:159)

The Prophet (PBUH) would pray as follows: “O Allah, You are 
the Pardoner and You love to pardon, so pardon me.” (Narrated 
by Al-Tabarani, Bihar al-Anwar)
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Pardon is a Trait of the Prophets
The prophet Jacob (PBUH), despite what his sons did by 

depriving him of his favorite son, did not threaten them with 
death, a beating, calamity or doom; he did not cut ties with 
them or vow to not speak with them for as long as they would 
live! Rather he said: “Nay, but your souls have beguiled you into 
something. Yet comely patience! And Allah is the One Whose 
succor is sought in that [predicament] which you describe.” 
(Yusuf, 12:18) Then they addressed their father: “They said, “Our 
father, pray to Allah to forgive us our sins. Surely, we have been 
guilty.”” (Yusuf, 12:97) and he answered them: “He said: ‘I shall 
pray to my Lord to forgive you. Surely, He is the Most-Forgiving, 
Very-Merciful.’.” (Yusuf, 12:98)

And the prophet Yusuf (PBUH), in spite of what he suffered 
at the hands of his brothers after God had preferred him to 
them said: “There shall be no reproach on you this day. Allah 
will forgive you, and He is the Most Merciful of the merciful.” 
(Yusuf, 12:92)

As for our Prophet Muhammad (PBUH), his pardon was 
manifested when the people of Taef rejected his call and set 
upon him their boys, their slaves and their thugs to hurt him and 
his companion Zaid Ibn Haritha by throwing stones at them until 
the feet of the Prophet bled. The Angel Gabriel (PBUH) came to 
him with the Angel of the Mountains and asked his permission 
to throw the mountains down upon those polytheists, but the 
Prophet pardoned them and said to the Angel of the Mountains: 
“I rather hope that Allah will raise from among their descendants 
people that will worship Allah Alone, and will not ascribe partners 
to Him” (Narrated by Al-Bukhari, and Umdat ‘Uyun Sihah Al-Akhbar 
by Al-Hafez Yahya Ibn Al-Hasan Al-Asadi Al-Hilli).

And despite the harm his people (of Mecca) did to him, 
evicting him, trying to kill him and waging numerous wars 
against him, the Almighty God gave him victory over them the 
day Mecca was vanquished and conquered. But when the whole 
of Quraysh gathered before the Holy Kaaba awaiting his orders 
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and anticipating their punishment; he said: “‘What do you see 
me doing to you O people of Quraysh?’ They said: ‘only good, 
you are a noble brother and nephew.’ He said: ‘I only say to you 
what Yusuf said to his brothers: “There shall be no reproach on 
you this day.” ‘Go, for you are free.’” (Narrated by Al-Bayqahi); Or 
according to another account: “And the Prophet wept: “I say to 
you what my brother Yusuf said to his brothers: ‘There shall be 
no reproach on you this day. Allah will forgive you, and He is the 
Most Merciful of the merciful.’ Oh you the worst of the Prophet’s 
neighbors, you belied me and threw me out, harmed me and 
expulsed me, but you were not satisfied so you followed me 
into my country to war against me, go for you are free.’” (Shajarat 
Touba, part 3)

Another example of the Prophet’s forgiveness is his 
pardoning of the Jewish woman who offered him poisoned 
mutton of which he ate, so she was brought before him, and he 
asked her what she did. She answered: “I was determined to kill 
you”. He said to her: “Allah would not have given you the power 
to do it”; or he said: “bring her to me” and his companions said: 
“shall we not kill her?” and he said: “No.” (Narrated by Muslim). A 
variant of this hadith recounts: “ The Messenger of Allah (PBUH) 
summoned the Jewish woman who poisoned the mutton and 
said to her: ‘What made you do this?’ and she said: ‘ I thought to 
myself: If he is a prophet he shall not be harmed and if he is king 
then I would rid people of him’, so he  pardoned her.” (Al-Kafi, 
Shaykh Kilani, part 2)

The Almighty has counted pardon and forgiveness among 
the traits of His devout followers whom He calls to hasten in 
gaining His satisfaction and the reward of Paradise, saying: 
“And vie with one another hastening to forgiveness from your 
Lord, and to a garden as wide as the heavens and the earth 
that has been prepared for those who fear. Who expend in 
prosperity and adversity, and restrain their rage, and pardon 
their fellow-men; and Allah loves those who are virtuous.” (Al 
‘Imran, 3:133-134)
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Pardon is a Trait of the Strong
Pardoning others is no easy feat, as it cannot be done 

without wrestling against and overcoming the weight of the 
thirst for victory and revenge. Alone are capable of it those with 
enough strength to overcome the opportunities that arise and 
the desires of the self. Pardoning does not signal weakness; 
rather it is the summit of courage, especially when it comes at a 
point when victory is within one’s grasp.

Victory over injustice done is a right, but pardon represents 
the pinnacle of moral virtues and faith, as the Almighty says: 
“The recompense of evil is evil like it. Then the one who forgives 
and opts for compromise has his reward undertaken by Allah. 
Surely, He does not like the unjust.” (Al-Shura, 42:40)

In conclusion, God wills us to arm ourselves with what He 
took upon Himself: pardon and forgiveness; for pardon brings 
the servant closer to God and makes the Almighty’s esteem for 
him/her greater. The Prophet of God (PBUH) said: “Wealth is not 
diminished by giving (in charity). Allah augments the honor of 
one who forgives; and one who displays humbleness towards 
another seeking the pleasure of Allah, Allah exalts him in ranks.” 
(Narrated by Al-Bukhari); and: “You are called to pardon, for 
pardoning only increases your honor” (Al-Kafi).

Finally, it is important to note that pardon and surrender are 
two opposing things. Surrender has nothing to do with pardon, 
especially surrendering to an oppressive foe that steals land, 
violates honor and commits sacrilege (intahaka al-hurumat). 

The Fruits of Pardon
Pardoning yields sweet fruit to those who are forgiving. 

Among these fruits are:

1-  God’s forgiveness, as He says: “they should forgive and 
forego. Do you not like that Allah forgives you? Allah is 
Most-Forgiving, Very-Merciful.” (Al-Nour, 24:22)
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2-  God’s affection and entry into His paradise, as He says: 
“And vie with one another hastening to forgiveness from 
your Lord, and to a garden as wide as the heavens and 
the earth that has been prepared for those who fear. 
Who expend in prosperity and adversity, and restrain 
their rage, and pardon their fellow-men; and Allah loves 
those who are virtuous.” (Al ‘Imran, 3:133-134)

3-  The love of people, as the Almighty says: “And they are 
not equal, the good deed and the evil deed. Repel with 
that which is better then, behold, he between whom and 
you there was enmity will be as though he were a dear 
friend.” (Fussilat, 41:34)

4-  God’s reward for forgiveness is a great one, as He says: 
“For the requital of an evil deed is an evil deed like it. But 
whoever pardons and reconciles, his reward will be with 
Allah. Truly He does not like wrongdoers.” (Al-Shura, 42:40)

Conclusion
We are very much in need of this noble virtue of forgiveness 

during these difficult times, so we may pardon each other for the 
sake of coexisting in a country beset by danger, and so we may 
work on forgetting our differences and seek together reasons 
to unite. God’s word is truth: “…do not quarrel with one another, 
lest you falter and your strength fade” (Al-Anfal, 8:46)
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Chapter Eight

The Common Good 
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The Common Good 
 in Christianity

The Common Good in the Holy Bible and Theology
The exact term “the common good” is absent from the 

Holy Bible, but the concept is found in all its pages as it is tied 
to the mystery of the divine Providence for the salvation of all 
humankind and for their reaching the knowledge of the truth 
(1 Timothy 2:4) The Holy Bible and Christian theology speak of 
the common good as the purpose of the divine Providence and 
the place where God’s love for humanity manifests. Firstly, it 
is the spiritual good, coupled with the earthly good, whether 
material or moral, whereby everyone’s welfare is achieved and 
their goods protected. For the individual good is inseparable 
from the common good. The Holy Bible shows us in the story of 
the Flood how God saved humankind from the massive danger 
and renewed it through His servant Noah. (Genesis 6-8) And so 
whenever humans sabotage the preservation of the common 
good and endanger the future of creation, God intervenes 
to save and renew it.1 And it is unacceptable to talk about a 
contradiction between the common and the individual good 
from the perspective of the Holy Bible and Theology, for the 
good cannot hold contradiction within itself. What contradicts 
the common good in general is a bias towards individual 
interests, towards gaining material riches or achieving ambitions 
at the expense of others and their interests. The good does not 
contradict itself, for evil is its opposite. 

The Common Good and Spiritual Communion
Christianity believes that God has gifted us with all 

manners of resources and goods so we may walk together 

1  See also the story of Sodom and Gomorrah in Genesis 19.
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on the path to communion. Besides asserting the principles 
of citizenship and the Declaration of Human Rights, Christian 
thought sees the common good as also being founded 
on the values of love, justice, forbearance, solidarity and 
interdependency; as it considers that the human being is more 
than just a social being. For in spite of their positive progress, 
political institutions fall short of realizing humanity’s purpose. 
The matter is not only a legal or organizational one, but is 
tied to the growth of humanity until it reaches its fulfillment. 
Safeguarding and implementing laws isn’t sufficient to build 
the common good, for what is also required is commitment 
to moral and spiritual values.

In the Book of Genesis, one verse expresses God’s 
commandment to humanity regarding its responsibility for 
taking care of His creation: “God blessed them, saying to them, 
‘Be fruitful, multiply, fill the earth and subdue it. Be masters 
of the fish of the sea, the birds of heaven and all the living 
creatures that move on earth.’” (Genesis 1:28) Biblical exegetes 
base themselves on this verse to affirm that God has charged 
humanity with looking after Creation, and protecting it vigilantly, 
not exhausting and harming it through dominion. If human 
beings are indeed the noblest creatures, it follows that they 
should safeguard the good that God has created before putting 
it in their service. Thus, contemporary Christian thought declares 
that human beings are part of the organism of nature, and that 
they should interact correctly with its other parts in order for 
harmony to persist and for Creation to endure.

The Holy Bible tells us in the Book of Genesis the story 
of Noah the righteous, and teaches us -by insisting on the 
connection between the fates of man and the universe-, the 
obligation to preserve life in its various manifestations, urging us 
to safeguard its sustainability. The Bible explains to us through 
this story the truth of the Covenant between the Creator and His 
Creation, demonstrating that God does not destroy it, but saves 
it always and preserves it. What destroys the world and distorts 
Creation are sin and rampant evil. In consequence, the tradition 
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came to interpret the Flood as a new creation, a renewal of life 
on earth through water and a cleansing of the widespread evil 
that thwarts the common good.

The Common Good in the Sayings of Jesus Christ 
and Paul the Apostle

The Lord Christ said, according to the gospel of Saint 
Matthew: “So always treat others as you would like them to 
treat you; that is the Law and the Prophets.” (Matthew 7:12) For 
Christians, these words are considered the Golden Rule for 
behaving among each other and for treating others. The Apostle 
Paul urged doing good towards others and making sacrifices for 
them more than once, for example when he said: “pursuing not 
selfish interests but those of others” (Philippians 2:4), “And let us 
never slacken in doing good; for if we do not give up, we shall 
have our harvest in due time. So then, as long as we have the 
opportunity let all our actions be for the good of everybody, and 
especially of those who belong to the household of the faith.” 
(Galatians 6: 9-10)

The Common Good in the Sayings of the Church 
Fathers

The Church Fathers and Doctors repeated what Paul said. 
Saint Clement of Alexandria (2nd century AD) spoke about goods 
and the obligation to share them among people in view of the 
common good: “We must not cast away riches which can benefit 
our neighbor. Possessions were made to be possessed; goods 
are called goods because they do good, and they have been 
provided by God for the good of all men.”
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The Common Good in Contemporary Christian 
Thought

In the beginning of the previous century, there wasn’t much 
talk of the common good or of the future [of humankind] in 
Christian literature. But these two issues have returned to the 
forefront of the concerns of many thinkers, who have seriously 
engaged in thinking about the future of humanity and of the 
universe. Some of them have insisted on untangling the question 
of the future from the narrow frameworks of past history 
and of human action; for the absence of meaning in today’s 
modern world takes on critical dimensions when it comes to 
what the future or the end truly mean. Human beings are not 
only thinking, social and speaking beings; they are also created 
beings that seek to achieve their purpose within society as well 
as through the fate of the entire universe.

Conclusion
For decades now the Middle East has been in the throes of 

political, social and economic crises, which prevent the common 
good from materializing in a way that is satisfactory for the 
people of the region. Violence and destruction have spread, and 
the image of humanity and nature are distorted. Happiness, 
harmonious living and the preservation of humanity and Creation 
as a whole have become difficult affairs. Natural and temporal 
resources have been wasted, and evil has grown among people, 
while at the same time everyone longs to return to peace and 
to build a new society where brothers and sisters look out for 
each other and preserve their natural environment. We all must, 
especially the believers of the various faiths, endeavor to rebuild 
the common good, which benefits individuals, societies and 
countries on the basis of respect, cooperation, and vigilant care 
for Creation in accordance with modern laws and institutions 
that are suitable and compatible with our present time.
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The Common Good in Islam

The Almighty says in His Holy Book: “He has created you 
from earth and made you settle therein.” (Hud, 11:61). The 
Exalted and Almighty God created people and made the earth 
their residence so they may build upon it and spread good in it; 
and since the beginning, the mission and strategy of prophets 
and messengers (Peace Be Upon Them) has been reform, for 
the Qur’an prohibited the corruption of the earth. The Almighty 
says: “And work not corruption in the land, after it has been set 
right” (Al-A‘raf, 7:56)

Indeed, there is a great difference between the reformers 
who work for the good of all people and for public welfare, and 
the corrupters who seek their personal interests at the expense 
of public welfare and the common good, with no concern for 
the damage resulting from their actions and deeds.

The Definition of the Common Good
It is the reason why human beings come together and 

coexist in peace, by considering that the well-being, the unity 
and elevation of society is a condition for realizing the good of 
the individual. This requires commitment, a shared involvement 
in guaranteeing the rights of individuals and communities, 
united efforts towards the development and sound progress of 
public life and using common material and moral resources in 
the service of everybody in view of self-realization and securing 
everyone’s needs and interests. The common good is whatever 
benefits society and preserves its unity and the rights of its 
members, and contributes to fostering public life. As the noble 
hadith says: “ The entire creation is the family of Allah and the 
most loved among all human beings is the one who is the most 
charitable to His family” (Narrated by Al-Tabarani); “ The entire 
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creation is the family of Allah and the most loved among all 
human beings is the one who is most beneficial to His creation.” 
(Wasail Al-Shi’a)

Working Towards the Common Good  
is an Act of Virtue and a form of Almsgiving

The Almighty says in His Holy Book: “and be good just as 
Allah has been good to you. And do not seek to cause corruption 
in the earth. Surely Allah does not love the agents of corruption.” 
(Al-Qasas, 28:77)

He also says: “For those who are virtuous in this world, there 
will be good, and Allah’s earth is vast. Truly the steadfast will be 
paid their reward in full without any reckoning.” (Al-Zumar, 39:10)

The Holy Qur’an speaks of virtuous actions, pointing out 
that the Almighty graced people with countless gifts, and He 
enjoined good-doing, situating it among justice and solidarity in 
the building of the earth and in establishing a felicitous existence 
among the different sides in charge of the earth in the different 
areas of life. Thus, humankind must meet God’s graces – whether 
money, health or longevity – with doing good to others, advising 
and consoling them among other such things, for this realizes 
quietude and comfort to everyone involved, which in turn helps 
realize the common good of society in general. 

The Almighty says: “And the foremost, the foremost: they are 
the ones brought near [to Allah]” (Al-Waqi‘a, 56:10-11), meaning 
the foremost to do good on earth, those who volunteer in the 
service of humankind and work towards the common good will 
be the first to enter Paradise in the hereafter; and the Almighty 
urges to compete in performing good deeds when He says: “For 
everyone there is a direction to which he turns his face. Strive, 
then, to excel each other in good deeds. Wherever you are, 
Allah will bring you all together. Allah is certainly powerful over 
everything.” (Al-Baqara, 2:148).
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The Almighty praises his prophet Zakaria and his people 
because they hasten to do good deeds, saying: “And Zakaria 
when he cried out to his Lord: 'My Lord, do not leave me without 
an heir, and You are the best of inheritors'. So We responded to 
him, and gave him Yahya, and We restored [fertility to] his wife 
for him. Truly they would hasten to good works, and supplicate 
Us out of desire and in awe, and they were submissive before 
Us.” (Al-’Anbiya, 21:89-90).

The Almighty has also praised the Muslims among the 
people of Madina who gave precedence to their immigrant 
brothers over themselves, by acting generously towards them 
and granting them advantages: “[those who] prefer [others] to 
themselves, though they be in poverty” (Al-Hashr, 59:9), meaning 
that they serve the interests of others first even at the expense 
of their own. This verse is universal in its scope and applies to 
every time and place.

From this we can conclude that numerous verses in the Holy 
Qur’an demonstrate that since the human being is a “social being” 
who lives within a group, he/she should interact positively with 
others and seek to realize and give precedence to the common 
good, through which personal interests are also fulfilled. 

As for the notion of gratuitous giving or charity (sadaqa), 
it applies to any behavior that results in the good of society, 
whether manifested through a material or tangible act, or 
through spreading good and prohibiting what is objectionable 
and forbidden by God. Working to prevent harm from coming 
to people, whether from “speech, action, hinderances, marring 
someone’s reputation, promoting injustice and so on” can result 
in the good of humankind on both the personal and the social 
levels.

The Prophet (PBUH) said: “‘Verily every single Muslim is 
to give in charity every single day.’ When asked who would be 
capable of such a thing, he replied, ‘Your removal of an obstacle 
from the road is a charitable act; your guiding someone the way 
is a charitable act; your visiting the sick is a charitable act; your 
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enjoinment of good to others is a charitable act; your forbidding 
others from wrongdoing is a charitable act, and your returning 
the greeting of peace is a charitable act.’ ” (Mizan al-Hikmah – 
Mustadrak Wasail al-Shi‘a);  “Your smiling in the face of your brother 
is charity, commanding good and forbidding evil is charity, your 
giving directions to a man lost in the land is charity for you. Your 
seeing for a man with bad sight is a charity for you, your removal 
of a rock, a thorn or a bone from the road is charity for you. Your 
pouring what remains from your bucket into the bucket of your 
brother is charity for you.” (Narrated by Ibn Habban)

The Prophet also said: “'Every single Muslim that plants or 
cultivates anything of which humans, animals or birds may eat 
from is counted as charity towards them on his behalf.” (Narrated 
by Al-Bukhari and Mustadral Wasail al-Shi‘a)

How is the Common Good Realized?
The common good is realized when first, every individual 

practices it, and second, when individuals, groups, civil society 
and religious institutions work to redress corruption and confront 
corrupters. Every member of society bears this responsibility 
according to their station and position, as do public and private 
institutions. 

Examples of corruption:
Assaulting lives and trespassing against private and public 

property, disrupting security, drawing off the money of the people 
fraudulently, environmental pollution, bribery, administrative 
corruption in various agencies and administrations, corrupting 
public morals, cheating with scales and so on.

These instances of corruption and others impact everybody 
negatively; they harm and corrupt common interests and the 
common good, and this in turn affects individual interests. 
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The Almighty warns in His Holy Book: “So give full measure 
and weight and do not defraud people’s goods, and do not 
work corruption in the earth after it has been set right. That 
is better for you, if you are believers.” (Al-A‘raf, 7:85). He also 
says: “Corruption has appeared on land and on sea because of 
what people’s hands have perpetrated that He may make them 
taste something of what they have done that perhaps they may 
repent.” (Al-Rum, 30:41)

Corruption begins inward and extends to others. This is why 
if we confront and fight it, it will disappear; otherwise it multiplies 
and damages both individuals and communities. Reform begins 
with one’s self, then extends to one’s family, one’s community 
and society at large. The Almighty says: “Indeed Allah does not 
alter the state of a people unless they have altered the state of 
their souls.” (Al-Ra‘d, 13: 11) and also: “O you who believe! Guard 
yourselves and your families against a Fire whose fuel is people 
and stones.” (Al-Tahrim, 66:6)

The Prophet ((PBUH) said: “All of you are guardians and are 
responsible for your wards…” (Sahih Al-Bukhari and Jami‘ Al-Akhbar)

Responsibility is thus shared by everybody: each of us is 
the guardian of his/her self and responsible for it, seeking to 
fulfill God’s will to establish justice and reform, especially since 
the Almighty has made us His deputies (khalifa) and settled us 
on earth to spread goodness, to work and build and to manifest 
civilization and culture, in order not only to fulfill our personal 
interests but the work for the public good as well. This reflects 
the positivity of the Qur’anic rationale in its vision of the true 
deputyship (khilafa), which looks to redress what is corrupt on 
earth, and to build up the earth in virtue and peace. 

It follows that every person no matter his/her position 
is responsible for working on a practical, accurate and just 
translation of the provisions of religion, in accordance with his/
her conscience, seeking to apply rules and regulations in a way 
that results in the public good of society.



Conclusion
Contrary to what some may claim or do, Islam aims at 

forming a good citizen who seeks to eradicate corruption in 
all areas of life. The sphere of reform is wide and inclusive 
and cannot be limited to a specific side of life; it is rather an 
integrated operation that also concerns itself with the correct 
understanding of the grounds of religious jurisprudence, 
which fosters a climate of cooperation and support among the 
members of society in view of their common good.
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